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In the Name of Allãh, 
The All-compassionate, The All-merciful 

Praise belongs to Allãh, the Lord of all being; 
the All-compassionate, the All-merciful; 

the Master of the Day of Judgement; 
Thee only we serve, and to Thee alone we pray 

for succour, 
Guide us in the straight path; 

the path of those whom Thou hast blessed, 
not of those against whom Thou art wrathful, 

nor of those who are astray. 

* * * * 

O' Allãh! send your blessings to the head of 
your messengers and the last of 

your prophets, 
Muhammad and his pure and cleansed progeny. 

Also send your blessings to all your 
prophets and envoys. 
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– 1 – 
 

In our continuous effort to propagate Islãm through our numerous 
publications, we have persistently endeavoured to include amongst our 
publications translations of the most important reference books recog-
nized by the Shī‘ah. To be able to publish such key books in the Shiite 
heritage in foreign languages not only gives us great pleasure and pride 
but conforms very well with out wishes and our sincere objectives. No 
doubt non-Arabic-speaking researchers will now have better access to the 
true Islãmic heritage, since such books contain the ah ãdith 
(traditions) of the holy Imãms (peace be upon them) and the Holy 
Prophet (peace be upon him and his progeny). Moreover these books 
constitute the second source – the holy Qur'ãn being the first – whereby 
one may obtain a better understanding of Islãmic beliefs, jurisprudence, 
history, biographies, morals and behaviour, laws pertaining to worship, 
business, considerations for the individual, family and society etc. 
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One of the important books in question is al-Kãfī whose author 
was ash-Shaykh Abu Ja‘far Muhammad ibn Ya‘qũb al-Kulayni ar-Rãzi 
(d.328/329 = 940/941). We do not need to introduce either the book 
or its author since the preface (in The Book of Reason and Ignorance) 
takes care of that and also shows the religious significance and the 
status of this book in our heritage, namely the heritage transmitted 
to us through Ahlu 'l-bayt (the Household of the Holy Prophet –
peace be upon them). 

–  2  – 

We give thanks to Allãh for the fact that this translation of al-Kãfī 
has been undertaken and carried through to its realisation. And we 
must here say in all sincerity that if it had not been for the help of 
Allãh we should not have arrived at this point. Thus the translation 
of Kitãb al-‘Aql wal jahl (The Book of Reason and Ignorance), 
Kitãb fadhlul ‘ilm (The Book of the Excellence of Knowledge) and 
Kitãbu 't-tawh īd (The Book of Divine Unity) have already been 
finished, printed and published. It is a matter of fact that we have 
had to utilize all the means at our disposal and rely on Allãh's un-
limited strength in order to accomplish this translation. Indeed, we have 
had to do a lot of screening before deciding upon this version. Further 
more, we made every possible effort to ensure that the translation was 
satisfactory and acceptable as regards accuracy and grammar. 

Now we are starting the publication of the translation of the 
parts of Kitabu 'l-h ujjah (The Book of Divine Proof) which will be 
published separately. The style of this translation will be observed to 
be different from that of the previous volumes, for we have here had 
the assistance of a native English speaker who not only can claim this 
language as his mother tongue, but has also specialised in the language 
and its literature. We started by having this person review and change 
the translation of the original translator where necessary, but we soon 
discovered that it was going to be much more satisfactory to work 
from the original Arabic text. Thus we changed after a short while 
to a completely new and direct translation from the original. We can 
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therefore claim that this is a translation by a native English speaker 
with the above qualifications. We can furthermore claim that, through 
the help of, and with praise to Allãh, we have made another step 
forward in the perfecting of our work. We do not wish to claim perfec-
tion in this humble effort to translate this book al-Kãfī. Nevertheless, 
we have taken another step and we are confident that subsequent steps 
will be taken, either by us or by somebody else, both to remove any 
errors and to perfect the translation so that exactness in the translation 
process is improved. 

We have decided to speed up the printing and publication of 
these translated sections of al-Kãfī. The other sections, it is hoped, 
will be published in due course on a one-by-one basis; this process 
will be continued until all the sections of al-Kãfī have been translated 
and published. 

You will note that we have also included along with the English 
translation, the complete original Arabic version, this being placed 
at the top of each page with the corresponding English translation 
below. 

– 3 – 

Along with all those who study it, we believe that al-Kãfī is 
of such a high status as a source of religious knowledge and so sacred 
in the Shi`ite circles that the author may be considered highly honest 
and highly reliable. However, we should emphasize that neither are 
the ah ãdīth (traditions) equal in value and significance nor are the 
chains of the ascriptions of al-Kãfī's  traditions nor the supporters 
of the authorities on which its tradition are based equal in terms 
of reliability and credibility and one can in no way regard them as 
equally dependable. A glance at the book entitled Mir'ãtu 'l-`uqũl 
(Reflection of the Minds) will reveal this very point to the researcher 
in more detail. Mir'ãtu 'l-`uqũl is an explanatory book to al-Kãf ī and 
comes from the pen of the great scholar Muhammad Bãqir al-Majlisī (1037/ 
1628 – 1111/1700) who was one of the prominent scholars of h ad ī th 
(tradition) and among the most loyal and  faithful  to  the book  of  
a l -Kãf ī  and its  great  author,  and 
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among those who have been most confident in and have relied 
greatly on al-Kulaynī and his traditions. 

Because of this – that ,  is, the question of unequal credibility of 
the ah ãdīth, narrations and narrators – and for the sake of complete-
ness we have retained the complete chain of narration of the ah ãdith 
as in the original Arabic text. We have neither omitted any chain 
for any h ad īth, nor neglected the links in the chain of narration. In 
order to reveal the credibility, or otherwise, of the chain of narration 
for a particular twelfth, one must refer to (special) books dealing with 
the biography and the religious and moral status of the narrator/s; 
such books also carry an appraisal of what the narrator transmits and 
relates. We would like to re-emphasize that the inference of any 
religious or ritual doctrine or any law pertaining to jurisprudence from 
these ah ãdith is  a long process. To start with, the researcher must 
refer the narrations along with their supporting chain of narration 
to the special biographical books referred to above. The narrations 
must be cross-checked against one another. Later on the researcher 
must consider all other declarations and citations on the same topic 
from other references and then use the holy Qur'an as the arbitrator. 
Of greater importance still, one has to abide by the conventions laid 
down by the specialist in these matters, which conventions can never 
be ignored. 

Therefore, the researcher must go back either to the doctrinal and 
theological ( ‘ i lmu 'l-kalãm) books or to the books of jurisprudence 
and legislation, that is, those books which cover the ways of demon-
stration and evaluation of the various proofs and evidence used to 
substantiate any principle of belief or jurisprudence. This is the ap-
proach to be adopted if one wants his research to be systematic and if 
one wants the results to be sound, accurate and reliable, thus satisfying 
his scientific conscience and persuading others to honour and follow 
such methods. 

This point has been ignored – intentionally or otherwise –by 
many researchers and we are stressing it here in order that other 
researchers should neither make the same mistake of ignoring it nor 
suffer from the same delusion. 
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We have also, for several reasons, refrained from introducing un-

necessary explanatory notes, except where it was absolutely necessary, so 
as to remain true to our original aim of merely translating and publishing 
the book. 

–  4  – 

The largest book contained in Us ũl of al-Kãfi pertaining to the 
beliefs of the Imãmite Shī‘ah Muslims is The Book of Divine Proof, for it 
is in this book that the question of the Imãmate, the Imãms and their 
attributes and specific characteristics is dealt with. There can be no doubt 
that the question of the Imãmate is the most important one which 
distinguishes the Imãmite Shī‘ah from the other sects of Islãm, and thus 
the subject is of special importance both to those who believe in it and to 
those who disagree with it. Thus it is necessary to mention here one or 
two points by way of introduction concerning this particular book of al-
Kãfī. 

a) We must emphasize that the points we made concerning the 
reliability of hadīth and their narrations in part three of this introduction 
should be particularly attended to in The Book of Divine Proof. And this 
is especially relevant in the application of these ah ãdīth to the 
ascertaining of the beliefs of the Imãmite Shi‘ah. 

b) In this book there have been, and possibly may be, many 
errors in the understanding of many of the ah ãdīth. This may be for 
one of three reasons. Either the principles and criteria of analysis and 
understanding of the ah ãdīth which are applied do not correspond to 
those accepted by the Imãmite Shi‘ah; or else these principles and 
criteria are those accepted by them but are incorrectly applied; or, 
finally, the researcher may come to his analysis of the ah ãdīth with 
some preconceptions which are at variance with a sympathetic 
understanding of Shi`ite beliefs, especially Imãmite beliefs, and may 
even be hostile to them. This final reason is, in our opinion, the most 
serious obstacle to a correct understanding of these ah ãdīth. Thus, in 
apparent contradiction to our early promise not to insert too many 
explanatory notes to the translation,   we have  here  made 
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an exception (though it is not really so, since it is entirely necessary) and 
have added in several places quite extensive commentaries to guide to a 
correct understanding of various points which occur in the ahãdīth. 

Some of them concern specific hadīth, while others concern points 
which occur repeatedly in many ah ãdith or in many chapters; the latter 
are in the majority. It must be noted that these notes are only given in 
English; but a correct understanding of the Arabic can only be 
undertaken in consultation with these English notes. 

– 5 – 

In the translation we have retained the Islãmic format and Arabic 
pronunciation of the names and proper nouns encountered in various 
ahãdīth. We were not entirely satisfied with the Biblical equivalents, but, 
instead, retained the Islãmic articulations in the text, following each 
proper noun or name (especially those mentioned in the holy Qur'an) 
like Mũsã (Moses) ‘Īsã (Jesus), Maryam (Mary), Jibrīl (Gabriel) . . . with 
its Biblical equivalent in parentheses. 

We took this measure because we strongly believe in preserving the 
original Islãmic character even with respect to names and proper nouns. 
We believe in originality even when it comes to appearances, and we 
shall completely avoid imitation and copying even if it is merely as 
regards pronunciation and expression. 

– 6 – 

We have included two tables at the beginning of each section: – 

 1. A chronological list of the Holy Prophet, his daughter and the 
twelve Holy Imãms, giving general particulars and information in 
tabular form about them. For each of them we have assigned a 
number according to their sequence. 
It is hoped that this table will help the reader – even the non-
specialist – to understand some important expressions encoun-
tered in the chains of narration of each h adīth (tradition). 
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2. The index containing symbols for terminology commonly 
encountered in the process of narration of hadīth. We have in-
troduced these because scholars of hadīth often use them. In 
this index we have also explained some of those terminologies 
for which no simple English equivalent can be found. We have 
explained such terminology in the index and when it appears in 
the text. We also mention the Arabic text in the Latinized form: 
for example, "rafa‘ahu" – (see List of technical terms and special 
signs used in the traditions). 

Furthermore, we have included three indexes at the end of each 
section:– 

a) The first index lists the originators of the ahãdīth to be found 
in that section – the Holy Prophet and the Imãms. 

It begins with a number corresponding to the serial number 
of the originator of the h adīth, the originator being the Prophet 
or one of the Imãms. The serial number has already been assigned 
in the table at the beginning of the section. 

After the number, the form of the name used in the hadīth 
appears. 

After that, the serial number/s of ahãdīth related to the 
originator is/are listed. For example, in the first index of this 
section: (7) – Abu Ja‘far : 438,439, etc. 
The number (7) preceding the name (Abu Ja‘far) indicates that 
the originator is Imãm Abu Ja‘far Muh ammad ibn ‘Ali al-Bãqir 
(p.b.u.t.) who was assigned with this number in the table at the 
beginning of the section. The number following the name is the 
serial number of the ah ãdith in the book (or section) related to 
him, for example, the 438th and the 439th hadīth are related to 
him, etc. 

b) Index of the names of key personalities. Following each 
name the serial numbers of ahãdīth in which such a name appears 
are cited. We were conent with citing only those names that 
appeared in the texts of the ahãdīth proper and ignored the 
names of narrators. 
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c) Index of key places, names of tribes, families, sects and 
books. 

These last three indexes will be included in the last part of The 
Book of Divine Proof. 

Finally, it is Allãh, the Almighty, from Whom we seek help and 
guidance and upon Whom we rely for the success of our efforts. More-
over, we pray that He may pave the way for us to complete what we have 
commenced and to guide our steps, so that we may achieve what we have 
set out to do. We firmly believe that He is the Reconciliator and that He 
is the best Guide and the best Artisan. 

 
WORLD ORGANIZATION FOR ISLAMIC SERVICES (WOFIS)  

(Board of Writing, Translation and Publication) 
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CAUTION 
 

I – Wherever the author (al-Kulayni) says in the book of al-Kãfī 
"A group of our associates", quoting from Ah mad ibn Muh ammad ibn 
‘Īsã, the Group here means the following five persons:– 

1. Abu Ja‘far Muh ammad ibn Yah yã al-`Attar al-Qummi; 
2. 'Ali ibn Mũsã ibn Ja‘far al -Kamandani; 
3. Abu Sulaymãn Dawud ibn Kawrah al-Qummi; 
4. Abu ‘Ali Ah mad ibn Idrīs ibn Ah mad al-Ash`ari al-
Qummi; 
5. Abu 'I-H asan ‘Ali ibn Ibrãhīm ibn Hãshim al-Qummi. 

II – Wherever the author (al-Kulayni) says in the book of al-Kãfī 
"A group of our associates", quoting from Ah mad ibn Muh ammad ibn 
Khãlid al-Barqi, the Group here means the following four persons: – 

1.  Abu 'l-H asan ‘Ali ibn Ibrãhīm ibn Hãshim al-
Qummi; 
2. Muh ammad ibn Abdullãh ibn Udhaynah; 
3. Ah mad ibn Abdullãh ibn Umayyah; 
4. 'Ali ibn al-H usayn as-Sa‘d Ābãdi. 

III – Wherever the author (al-Kulayni) says in the book of al-Kãfī 
"A group of our associates", quoting from Sahl ibn Ziyãd, the Group 
here means the following four persons:- 

1. Abu 'l-H asan ‘Ali ibn Muh ammad ibn Ibrãhīm ibn 
Abãn ar-Rãzi, who is renowned with ‘Allãn al-Kulayni; 

2. Abu 'I-H usayn Muh ammad ibn Abī ‘Abdillãh Ja‘far 
ibn Muh ammad ibn ‘Awn al-Asadi al-Kũfi, resident of 
Ray; 

3. Muh ammad ibn al-H usayn ibn Farrukh as -S affãr al-
Qummi; 

4. Muh ammad ibn ‘Aqīl al-Kulayni. 
IV. – Wherever the author (al-Kulayni) says in the book of al-Kãfi 

"A group of our associates", quoting from Ja‘far ibn Muhammad who 
quoted from al-Hasan ibn ‘Ali ibn Faddãl, one of them is, Abũ Abdillãh 
al-Husayn ibn Muhammad ibn ‘Imrãn ibn Abī Bakr al-Ash‘ari al -
Qummi. 
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LIST OF 
Technical terms and special signs used in the Traditions 

— (akhbaranã/anba'anã) i.e. informed us or 
told to us. 

— (rawã)  i .e.  narrated to us. 

— (haddathana) i.e. related or reported to us. 

— (rafeahulyarfa`uhu) i.e. a narrator mentions 
the name/s of person/s from whom he nar-
rated, but the later narrator/s omit his/their 
names. 

— (‘an) i.e. "quoted from", signified by the 
sign (–). 

— (mursalan / arsalahu) i.e. quoted from the 
Prophet or Imãm without describing the 
linking sources between the narrator and 
the Prophet or Imãm. 

—  i.e. starting of the new chain of narration. 

–(S alla 'llahu `alayhi wa sallam)  i .e. peace 
be upon him and his progeny 
(p.b.u.h.a.h. p.) 

—  (`alayhiPalayhet 's-salam) i.e. peace be 
upon him/her (p.b.u.h.) 

— ('alayhimã/`alayhimu 's-salãm) i.e. peace be 
upon (both of)/them (p.b.u.t.) 
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*  *  *  *  *  * 
 

In the Name of Allãh, the Beneficent, the Merciful 

 

CHAPTER 1 

CONCERNING THE CRITICAL NEED FOR 
THE DIVINE PROOF 1 

(Abu Ja‘far Muhammad ibn Ya‘qũb al-Kulayni, the author of this 
book, may Allãh be merciful to him, says: It is narrated to us from): 

430-1. " Ali ibn Ibrãhīm (–) his father (–) al-Abbas ibn `Umar 

1. H ujjah: the word h ujjah denotes the thing or person that is brought as a 
testimony or Proof. In the meaning of a h ujjah from Allãh, it is the person 
or thing that Allãh has set on earth so that His creatures may know what 
is to be done and what is true and what is not to be done and what is false, so 
that when, on the Day of Resurrection man says that he did this or omitted 
that because he was not informed about it, Allãh will present His h ujjah and 
say: "No, this person or thing was my h ujjah who informed you." It has 
been translated throughout as "Proof " or "Divine Proof ". 
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*  *  *  *  *  * 
 
al-Fuqaymi (–) Hishãm ibn al-Hakam that Abu Abdillãh (peace be upon 
him), in replying to a zindīq (this word is used variously to mean atheist, 
dualist or merely a free-thinker; here it has a general meaning), who had 
inquired of him (Abu Abdillãh) 'How do you prove (the position of) the 
prophets and the Divine messengers?', answered: `Since it is established for 
us that there is One Creator for us Who is far above us, and also far above 
all that has been created, and that He is the All-wise, the Most High and the 
One Who cannot possibly be seen or sensed by His creatures sg{that there 
could be any direct relationship between Him and His creatures or His 
creatures and Him, and so that He could argue with His creatures (to 
convince them) and His creatures could argue with Him (in their turn), it is 
(therefore) proved that there are envoys (mab‘ũthīn) to establish a relation 
between Him and His creatures, to explain His purpose to His creatures and 
slaves, and to guide them towards what is good and profitable for them, and 
also towards that which preserves their existence and which, when it is 
abandoned, brings annihilation. Thus it is established that there are those 
among His creatures who command and forbid on behalf of the All-
knowing, the All-wise, and who speak on behalf of Him, to Whom belong 
Might and Majesty. They are the prophets, the selected among His creatures, 
the wise who teach wisdom, and who were sent with 
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*  *  *  *  *  * 
 
wisdom (for His creatures). Although they have their form in common 
with (other) creatures, their states they do not share with them. They have 
been aided with wisdom by the All-wise, the All-knowing. This is 
established for all eras and all times, according to the evidence and proofs 
which the prophets and messengers have brought with them, so that the 
earth of Allãh should not be devoid of a Divine Proof who has with him 
the evidence for the truth of what he says and (who requires) obedience to 
his just commands.' " 

431-2. Muh ammad ibn Ismã‘īl (–) al-Fadl ibn Shãdhãn (–) Safwãn ibn 
Yahyã that Mans ũr ibn Hãzim said: 

"I said to Abu Abdillãh (p.b.u.h.): 'Verily Allãh is too Majestic and 
too High to be known through His creation; rather, His creation knows 
Him through Him.' He replied: 'What you say is true.' I said: `Whoever has 
realized that there is a Lord for him, should also realize that his Lord has 
things which please (Him) and things which displease (Him), and that His 
pleasure and His displeasure cannot be known except through revelation 
or through His Messenger. Thus, whoever receives no revelation should 
seek out the messengers, and when he finds them he should know that they 
are the Proofs, and that to them
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*  *  *  *  *  * 
 
belongs binding obedience. I have said to the people: "Do you know that 
the Messenger of Allãh (peace be upon him and his progeny) was the Proof 
of Allãh for His creatures?" They have said: "Yes." I have said: "When he 
(p.b.u.h.a.h.p.) passed away, who was then the Proof?" They have said: 
"The Qur'an." So I have looked at the Qur'an, and I have found that it is 
used as a Proof by the Murji'ites, the Qadarites, and the Zindīqs who do not 
even believe in the Qur'an but only use it to defeat the arguments of others 
in disputation. Thus I have come to know that the Qur'an cannot be 
regarded as a Proof unless there is a custodian, such that whatever he says 
is true. So I asked the people: "Who is the custodian of the Qur'an?" They 
replied: "Ibn Mas‘ũd knew it, ‘Umar knew it, and Hudhayfah knew it." I 
then asked: "All of it?" They said: "No." So I have not found anyone who 
says that he knows all of it except ‘Ali (p.b.u.h.). If a problem arose 
between the people (concerning the Qur'an), and one said "I do not know", 
and another said "I do not know", and another said "I do not know", this 
one (i.e., ‘Ali) said "I do know"; thus I avow that ‘Ali (p.b.u.h.) was the 
custodian of the Qur'an. Hence, obedience to him was binding and he was 
the Proof for mankind after the Messenger of Allãh (p.b.u.h.a.h.p.); 
whatever he has said concerning the Qur'an is certainly true.' The Imãm 
said: 'May Allãh be merciful to you.' " 
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432-3. ‘Ali ibn Ibrãhīm (–) his father (–) al-H asan ibn Ibrãhīm that 

Yanus ibn Ya‘qũb said: 

"A group of companions were gathered round Abũ ‘Abdillãh (p. 
b.u.h.); H umrãn ibn A‘yan, Muh ammad ibn an-Nu‘mãn, Hishãm ibn 
Sãlim and at -T ayyãr were in that group. With them was Hishãm ibn 
a l -H akam,  who was  young.  Abu ‘Abdi l lãh  (p .b .u .h . )  sa id  to  
h im:  ‘O Hishãm, will you not tell me how you debated with ‘Amr ibn 
‛Ubayd ([80/699–144/761], the second most important of the 
Mu‘tazilites, and the most eminent of his time)? How did you 
question him?' Hishãm replied: ‘O son of the Messenger of Allãh! I 
respect you too much, and hence I feel shy before you, and I find myself 
tongue-tied in your presence.’ Abu ‘Abdillãh (p.b.u.h.) said: 'When I 
give you an order, you must carry it out.' Hishãm said: 'I was informed 
of the situation of ‘Amr ibn ‘Ubayd, and that he was sitting in the mosque 
of Bas rah (teaching). This was distressing for me, so I set out to meet 
him and reached Bas rah on Friday. When I arrived at the mosque of 
Bas rah, I found a large circle surrounding ‘Amr ibn ‘Ubayd, who was 
wearing a black woolen cloth round his waist and another 
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over his shoulders. People were asking him questions. I asked the people 
(who were standing) around him to make way for me, which they did, and I 
sat upon my knees in the back row of the students (who were sitting). Then 
I said: "O learned scholar! I am a stranger. Will you allow me to ask a 
question?" He replied: "Yes." I said to him: "Do you have eyes?" He replied: 
"O my son! What kind of a question is this? How can you question a thing 
which you see (clearly yourself)?" I said: "But this is my question." He said: 
"O my son! Ask, even though your question may be foolish." I told him: 
"Then answer my question." He said: "Ask (it)." I said: "Do you have eyes?" 
He said: "Yes." I said: "What do you do with them?" He replied: "I see 
colours and individual things with them." I asked: "Do you have a nose?" 
He replied: "Yes." I said: "What do you do with it?" He replied: "I smell 
with it." I asked: "Do you have a mouth?" He replied: "Yes." I said: "What 
do you do with it?" He replied: "I taste flavour with it." I asked: "Do you 
have ears?" He replied: "Yes." I said: "What do you do with them?" He 
replied: "I hear sounds with them." I said: "Do you have a heart (the seat 
of the soul and perception)?" He replied: "Yes." I said: "What do you do 
with it?" He replied: "I discriminate with it whatever is presented to the parts 
of my body and (my) senses." I asked: "Are you not, with these parts of 
your body,
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without need of your heart (soul)?' He replied: "No." I said: "How can 
this be when they are quite sound and health?" He replied: "O my 
son! When the parts of the body doubt regarding anything which it 
smelt, tasted or heard, they refer it to the heart to remove the doubt and 
replace it with certainty." 'Hishãm said: 'I said to him: "Has Allãh appointed 
the heart to remove the doubts of the body?" He replied: "Yes." I asked: 
"The heart is necessary; otherwise the parts (of the body) cannot reach 
certainty." He replied: "Yes." I said: "O Abu Marwãn! Allãh, the 
Blessed, the Sublime, did not leave the parts of the body without 
appointing a guide (Imãm) for them so that they might verify the truth 
and reach certainty about what is doubted. How could He leave all His 
creatures in confusion, doubt and difference of opinion without appointing 
anyone as their guide (Imãm), to whom they might refer their doubts and 
confusions, when He has given the parts of your body a guide to whom 
you can refer your doubts and confusions?" He was completely silent, 
and said nothing to me. After some time, he turned towards me and said: 
"Are you Hishãm ibn alH akam?" I replied: "No." He asked: "Are you 
one of his compan-
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ions?" I replied: "No." Then he said: "Where do you come from?" I replied: 
"I am of the people of Kũfah." He said: "Then you are surely he." Then he 
embraced me and vacated his seat for me. And then he kept silent until I got 
up.' " The narrator said: "Abu ‘Abdillãh (p.b.u.h.) smiled and said: ‘O 
Hishãm! Who taught you this?' Hishãm replied: 'It is something which I learnt 
from you and put together (in this way).' He said: 'By Allãh, this is written in 
the books of Ibrãhīm and Mũsã_ .' " 

433 – 4. ‘Ali ibn Ibrãhīm (–) his father (–) the person whom he 
mentioned that Yũnus ibn Ya‘qũb said: 

"I was in the presence of Abu ‘Abdillãh (p.b.u.h.) when a person from 
Shãm (Syria) came in to him and said: 'I am an expert in kalãm (Islãmic 
theology), fiqh (Islãmic jurisprudence) and farã'id  (the calculation of 
inheritance). I have come here to debate with your comp a n i o n s  
( s t u d e n t s ) . '  ( p . b . u . h . )  a s k e d  h i m :  ' I s  w h a t  y o u  will say from 
the Messenger of Allãh (p.b.u.h.a.h.p.) or from yourself?' He replied: 'Both 
– from the Messenger of Allãh (p.b.u.h.a.h.p.) and from myself. '  Abu 
‘Abdillãh (p.b.u.h.)  said:  'Then you are a partner with the Messenger 
of Allãh.' He said: ‘No.’ The Imãm said:  'Have you received 
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received any revelation from Allãh, to Whom belong Might and Majesty, 
which has informed you?' He replied, `No.' The Imãm said: `Is 
obedience due to you in the same way as it is due to the Messenger of 
Allãh (p.b.u.h.a.h.p.)? '  He repl ied,  ‘No.’  Abu 
‘Abdillãh(p.b.u.h.)  turned towards me and said: ‘O Yũnus ibn 
Ya‘qũb! This man has defeated himself before he has started to speak.' 
Then the Imãm said: ‘O Yũnus! If you had been a good debator, you 
would have debated with him.'" Yũnus said: "How great was my 
misfortune. I said: 'May I be made your ransom! I have heard you 
forbidding disputation (in religion) and you say: "Woe unto the experts 
in disputation who say, ‘This is acceptable, this is not.' This can be 
deduced (from that), this cannot be deduced (from that). This can be 
understood, that canno t . "  'Abu  ‘Abd i l l ãh  (p .b .u .h . )  s a id :  ' I  
have  sa id :  "Woe  upon  those who abandon what I (the Imãm) have 
said and follow their own likings." 'Then the Imãm said to me: ‘Go to the 
door and look to see what debaters there are, and bring them to me.' " 
He said: "So I brought H umrãn ibn A‘yan, who was a good debator, 
and al-Ah wal, who was also a good debater. I also brought Hishãm ibn 
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Sãlim, who was a good debater too, and I also brought Qays (ibn) al-
Mãs ir who, to me, was the best debater among them. He had learnt this 
art from ‘Ali ibn al-H usayn (p.b.u.h.). It was the custom of Abu 
‘Abdillãh (p.b.u.h.) to camp before the h ajj on a hill within the area of 
the h aram in a small tent set up for him. When we had all sat down, Abu 
‘Abdillãh (p.b.u.h.) put his head outside the tent, and saw a camel 
galloping towards him. He said: '(It is) Hishãm, by the Lord of the 
Ka‘bah.' " (Yũnus) said: "We thought it was Hishãm, one of the 
descendants of for whom he (the Imãm) had a great love." (Yũnus) 
said: "Hishãm ibn al-H akam arrived, (a young man) whose beard had 
just begun to grow, and among us there was no one who was not older 
than he." (Yũnus) said: "Abu ‘Abdillãh (p.b.u.h.) made room for him, 
and said: 'He is our ally, with his heart, and tongue and his arms.' 
Then he said: ‘O H umrãn! Debate with him (the person from Sham).' 
(H umrãn) started debating with him, and H umrãn prevailed over 
him. Then he (the Imãm) said: ‘O T ãqī! You too debate with him.' 
(T ãqī – a person from the T ãq al-Mah ãmīl, a place in Kũfah [a T ãq is 
a covered arcade in a bazaar where there are a number of shops]. Abu 
Ja‘far Muhammad ibn Nu‘mãn al-Bajali, famous as al-Ahwal, was from 
here, and that is why he was called "mu'min (believer) at -T ãq" or "at - 
T ãqī ") al-Ah wal also debated with him and prevailed over him. 
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Then he said: ‘O Hishãm ibn Sãlim! You too debate with him.' They 
equalized in debate.  Then Abu ‘Abdillãh (p.b.u.h.)  ordered 
Qays al-Mãs ir: 'Debate with him.' He also debated with him. Abu 
Abdillãh (p.b.u.h.) understood and smiled at their debate, because of 
what befell the man from Shãm. Then he said to the man from Shãm: 
`Debate with the boy.' i.e., Hishãm ibn al-H akam . He said: 'All 
right.' Then he said to Hishãm: ‘O boy! Question me regarding the 
Imãmate of this person.' Hishãm became angered to the point of 
trembling and said to the man from Shãm: ‘O man! Does your Lord 
better understand about His creatures, or do the creatures better understand 
about themselves?' The man from Shãm said: 'My Lord better 
understands about His creatures.' Hishãm asked, 'What has He done for 
them as a result of His understanding?' The man from Shãm replied: 
`He has established His Proof and guidance for His creatures so that 
they may not scatter or quarrel with each other. This has united them 
with love and supported them, and informed them about what is required 
by their Lord.' Hishãm said: 'Then who is he (this Proof)?' He replied: 
'The Messenger of Allãh (p.b.u.h.a.h.p.).' Hishãm said: 'And after the 
Messenger of Allãh (p.b.u.h.a.h.p.)?' He said: 'The Book and the sunnah 
(i.e., the Qur'an and the sayings, practice and unspoken approval of the 
Prophet).' Hishãm said: 'Have the Book and 
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the sunnah profited us in removing our differences in these days?' The 
man from Shãm said: 'Yes.' He said: 'Then why are there differences 
between us and you, and why have you traveled from Shãm to us because 
of our differences?' " (Yũnus) said: "The man from Shãm was silent. At 
this Abu ‘Abdillãh (p.b.u.h.)  said to the man from Shãm: 
'What has happened to you that you are not speaking?' The man from 
Shãm said: `If I said that we have differences, then I would be lying, and 
if I said that the Book and the sunnah has removed our differences, I 
would be speaking falsely, since these can have differences in 
interpretation. And if I admit that we have differed with each other, 
and that both of us claim to be truthful, then it will mean that the 
Book and the sunnah have not profited us. But I can make the same 
point against him (Hishãm). '  Imãm (p.b.u.h.)  said:  'Ask him, 
you will  f ind him ready (to answer).' So the man from Shãm said: 
‘O man! who better understands about the creatures, their Lord or 
themselves?' Hishãm said: 'Their Lord better understands about them 
than they themselves.' The man from Shãm said: 'Has He appointed 
anyone to unite them in their speech, support them and inform them what 
is true and what is false (in their beliefs)?' Hishãm said: 'At the time of 
the Messenger of Allãh (p.b.u.h.a.h.p.), or at this time?' The man 
from Shãm said:
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'At the time of the Messenger of Allãh, it was the Messenger of Allãh, but 
who (is it) in these times?' Hishãm said: 'It is this man, sitting down, to 
whom people travel, and who tells us the news of the heavens (and 
the earth) which is (his) heritage from his father and forefathers.' The 
man from Shãm said: 'How am I to know this?' Hishãm said: 'Ask him 
anything you want to.' The man from Shãm said: 'You have destroyed 
all my excuses; now I must question him.' Abu ‘Abdil lãh (p.b.u.h.)  
said:  ‘O man from Shãm! Shall  I  inform you how your journey 
was, and what route you took? It was like this… The man from Shãm 
listened (carefully) to him and said: 'You are right.  I  surrender to 
Allãh right now. '  Abu ‘Abdillãh (p.b.u.h.)  said:  `Rather, you 
(really) believe in Allãh now. Surrender (Islãm) comes before belief 
(īmãn). It is on the basis of Islãm that one inherits and marries. And it 
is on the basis of īmãn that one gains Divine rewards.' The man from 
Shãm said: 'You are right. So now I bear witness that verily there is no 
god except Allãh, and that verily Muh ammad (p.b.u.h.a.h.p.) is the 
Messenger of Allãh, and that verily you are the successor of the successors 
(of the Holy Prophet).' Then Abu ‘Abdillãh (p.b.u.h.) turned towards 
Humrãn and said:
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'You debate on the authority of the traditions and you act correctly.' Then he 
(the Imãm) turned towards Hishãm ibn Sãlim and said: 'You intended (to 
debate) on the authority of the traditions but you do not know them.' Then 
he turned towards al-Ahwal and said: 'You debate with agile and guileful 
analogy. You destroy what is incorrect with (another) incorrect 
(argument), but your incorrect (argument) is more triumphant.' Then he 
turned towards Qays al-Mãsir and said: 'You argue so that when you reach 
nearest to the (meaning of) traditions of the Messenger of Allãh 
(p.b.u.h.a.h.p.) you go furthest away from (the meaning of) them. You 
mix up what is correct with what is incorrect, but a little of what is correct 
suffices for a lot of what is incorrect. You and al-Ah wal are very agile 
and skilful.' " Yũnus said: "By Allãh, I thought that he would speak to 
Hishãm in more or less the same way as to the previous two. But he said: 
‘O Hishãm! You never fall to the ground; when you drop near the 
ground, you soar up (once more). It is a man such as you who should 
debate with people. You must guard yourself against slips and errors. In 
the hereafter, there will be intercession (for you), if Allãh wills.' " 

434-5. A group of our associates (–) Ah mad ibn Muh ammad ibn  
‘Isã (–) ‘Ali ibn al-H akam that Abãn said: 
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"al-Ah wal informed me that when Zayd ibn ‘Ali ibn al-H usayn 
(p.b.u.t.) was hiding, he sent for him. He (al-Ah wal) said: 'I went to 
him and he said: "O Abu Ja‘far! What would you say if someone from 
us knocked at your door, would you come out (and make a stand for 
us)?" I said to him: "If it were your father or your brother (al-Imãm 
al-Bãqir – p.b.u.h.), I would come out with him." He told me: "I have 
decided to come out and fight with these people (the Umayyids). You 
should also come out along with me." I said: "No, I shall not do this, 
may I be made your ransom!" He said to me: "Do you hold your life 
dearer than you do me?" I replied to him: "I have only one life. But if 
there is any Proof from Allãh on earth, then, whoever waits behind you 
is saved, and whoever comes out with you is doomed. If there is no Proof 
from Allãh on earth, then the one who waits behind you and the one who 
comes out with you are the same." 'He said: 'He said to me: "O Abu 
Ja‘far! I am the person who used to sit with my father at meals, and 
out of concern for me he used to give me morsels of fatty (succelent) meat, 
and cool the hot morsels for me until they were cool. Was he not worried 
about the Fire for me, that he should teach you
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about the religion (i.e., that part of it concerning obedience to the 
Imãm, and that I must not make a stand without the order of the Imãm) 
but not teach me about it?" I said to him: "May I be made your 
ransom! He did not teach you out of his concern about the Fire for you, 
for he feared that you would not accept it and would enter the Fire. He 
informed me that if I accepted it (the religion) I would be saved, but he 
was not worried that, if I did not accept it, I would enter the Fire." Then 
I told him: "May I be made your ransom! Are you more excellent, or 
the prophets?" He said: "Surely, the prophets." I said: "Ya‘qũb told 
Yũsuf: ‘O my son! Relate not your vision to thy brothers, lest they 
devise against thee’ (Yũsuf, 12:5). Why did Ya‘qũb not tell his other 
sons about it, so that they should not plot against him? But he preferred 
to hide it from them. In the same way your father hid it from you (that 
you should not make a stand independent of the Imãm), since he was 
worried for you." 'He said: 'He said: "By Allãh, since you have told me 
this, (then you should know) that your master (al-Imãm as -S ãdiq – 
p.b.u.h.) himself informed me at Medina that I shall be murdered and 
crucified at Kunãsah (a place in Kũfah, Iraq), and that he has a paper (a 
scroll) with him in which my murder and crucification are (written)." I 
then went on H ajj, and informed
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Abu Abdillãh (p.b.u.h.) of what Zayd had said, and what I had said 
to him. He said to me: "You have trapped him from in front of him, 
from behind him, on his right and his left, over his head and under his 
feet, and left him no way out." ' "1 

1. al-‘Allãmah al-Majlisī wrote: "There are various traditions about Zayd (79/ 
698 – 122/740). He rose up against the Umayyids and was killed in Kũfah. 
The Zaydiyah are named after him). Some of them show that he claimed 
the Imãmate for himself. ( . . .) Many of them say that he claimed that the 
Imãm was the person from the Āl (the progeny) of Muhammad 
(p.b.u.h.a.h.p.) who is accepted by the people. His aim was to rid Islãm of 
unbelievers, and return the leadership to its rightful owners. It is said that 
al-Imãm as-sãdiq (p.b.u.h.) secretly permitted Zayd to rise up, but denied this 
through taqiyah (dissimulation), but this is unlikely to be true. It is also 
said that the jihãd of Zayd was in defense against evil deeds on the part of the 
enemies of al-Imãm as -Sãdiq (p.b.u.h.) and the Ahlu 'l-bayt (the Household 
of the Holy Prophet). It is also said that he rose up like the soldiers of Islãm 
may do in the time of the occultation of the Imãm when they fight on the 
borders of Islãm with unbelievers to protect Islãm from bad effects from 
them. (not to conquer them); or like an individual who fights to defend 
himself, his household and his possessions. It is said that he left his ideas 
vague so that those who did not agree with him would not leave him, and so 
that his supporters would not fight with them. The last four opinions 
(about Zayd) are considered preferable to the first one." (Mir'ãtul 
‘uqũl vol.2, p.278) 

ash-Shaykh al-Mufid, Abu Abdillãh Muhammad ibn Muhammad ibn an-
Nu‘mãn al-Baghdadi (336/947-8 – 413/1022), says about Zayd vis-à-vis the 
Imãmate: "After al-Imãm al-Bãqir (p.b.u.h.), Zayd was the most eminent and 
excellent of his brothers. He was a (true) worshipper, pious, well-versed (in 
religion), generous, courageous; he rose up with the sword to bid to good and 
to forbid, evil." (al-Irshãd, p.520) 
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CHAPTER 2 

CONCERNING THE DEGREES OF THE PROPHETS (NABĪ), 
THE MESSENGER (RASŨL ) AND THE IMĀMS, 

PEACE BE UPON THEM 

435-1. Muh ammad ibn Yah yã (–) Ah mad ibn Muh ammad (–) Abu 
Yahyã al-Wasitī that Hishãm ibn Sãlim said, and that Durust ibn ‘Ali 
Mansũr said that he said: 

"Abu Abdillãh (p.b.u.h.) said: 'The prophets and the messengers are 
in four degrees: the prophet who prophesies within himself – he does not 
have (any of the faculties mentioned below) except this; the prophet who 
sees (the one who orders him) in his dream and hears the voice but does not 
see him while he is awake – he is not sent to anyone, and over him there is 
a leader as Ibrãhīm (Abraham) was over Lũt  (Lot) (p.b.u.t.)1; the prophet 
who sees in his dream, and hears the 

 
1. This hadīth is weak, as al-‘Allãmah al-Majlisī pointed out (Mir’ãtul ‘uqũI, 

vol.2, p.280), and the example of Ibrãhīm and Lũt may possibly only apply 
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voice, and sees the angel – he is sent as a messenger to a group, small or 
big, as was Yũnus (p.b.u.h.) – Allãh says regarding Yũnus: And we sent 
him to a hundred thousand or more (as -s ãffãt, 37:147)'– the Imãm 
said the word "more" here means thirty thousand – 'such a prophet has 
an Imãm over him; and he who sees in his dream and hears the voice and 
sees (the angel) while awake – he is himself an Imãm like the ulul ‘azm. 
Ibrãhīm (p.b.u.h.) was merely a prophet first and was not an Imãm, till 
Allãh the Almighty, said (to him): "Behold, I make you an Imãm for 
the people." Said he: "And of my seed?" –then Allãh said: "My 
covenant shall not reach the evil-doers." (al-Baqarah, 2:124). Hence 
whoever has ever worshipped something with human form (s anam) or 
without (wathan) cannot be an Imãm.' " 

 
to the last of the listed attributes of this degree of prophet, i.e., to a prophet who, 
in his own time, has a messenger as leader over him. Here, since Ibrãhīm was one 
of the ulul ‘azm (those whose message is for the whole of mankind, particularly in 
their own time) he automatically had precedence over Lũt . The narrator, Abu 
Yah yã al-Wãsit i (Suhayl ibn Ziyãd), was not one of those who never made any 
mistakes in the hearing, memorizing and relating of h adīth. (Jãmi‘u 'r-ruwãt, 
vol.1, p.394; vol.2, p.425), and we cannot rely on the veracity of his narration, 
because Lũt  was one of the messengers (as -S ãffãt, 37:133) and he saw the 
angle while awake (Hũd, 11:77,81; al-‘Ankabũt, 29:33). 
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436 – 2. Muhammad ibn al-Hasan (–) the person whom he mentioned 
(–) Muhammad ibn Khãlid (–) Muhammad ibn Sinãn that Zayd ash-Shalhãm 
said: 

"I heard Abu Abdillãh (p.b.u.h.) say: 'Verily, Allãh, the Blessed, the 
Sublime, took Ibrãhīm (p.b.u.h.) as His slave before He took him as a prophet. 
And verily Allãh took him as His prophet before He took him as a messenger. 
And Allãh took him as His messenger before he made him a confident (khalīl). 
Allãh took him as a confident before He appointed him as an Imãm. When 
He had brought all these things together in him: He (Allãh) said: "Behold, I make 
you an Imãm for the people." ' The Imãm said: 'Since this was something very 
great in the eyes of Ibrãhīm: he said: "And of my seed?" He (Allãh) said: "My 
covenant shall not reach the evil-doers" (al-Baqarah, 2:124).' The Imãm said: 'A 
stupid person cannot be the Imãm of a pious man.' " 

437 – 3. A group of our associates (–) Ahmad ibn Muhammad (–) 
Muhammad ibn Yahya al-Kath‘ami (–) Hishãm that Ibn Abī Ya‘fũr said: 

"I heard Abu Abdillãh (p.b.u.h.) say: 'The chiefs of the prophets and 
messengers were five. These are the ulul-‘azm among all the
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* * * * * * * 

messengers. The mill-stone (of the message) revolves around them. They 
are: Nub, Ibrãhīm, Mũsã, 'ha and Muhammad – may Allãh be Merciful to 
him and his progeny, and to all prophets.' " 

438 – 4. ‘Ali ibn Muh ammad (–) Sahl ibn Ziyãd (–) Muh ammad 
ibn al-H usayn (–) Ish ãq ibn Abd al-Aziz Abu 's-Safãtij that Jãbir 
said: 

"I heard Abũ Ja‘far (p.b.u.h.) say: 'Allãh took Ibrãhīm as His 
slave before He took him as a prophet. And He took him as a prophet before 
He took him as a messenger. He took him as a messenger before He took 
him as a confident (khalīl). He took him as a confident before He made 
him an Imãm. When He had brought all these things together in him,' – he 
(the Imãm) closed his fist (to show this) – 'He (Allãh) said to him: O 
Ibrãhīm! "I make you an Imãm for the people." Since this was something 
very great in the eyes of Ibrãhīm, he said: O my Lord! "And of my seed?" 
He (Allãh) said: "My covenant shall not reach the evil-doers" (al-
Bagarah, 2:124)." 

(An explanatory note for this chapter will be found at the end 
 of the next chapter). 
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* * * * * * * 

CHAPTER 3 

CONCERNING THE DIFFERENCE BETWEEN A MESSENGER, 
A PROPHET AND SOMEONE WHO IS TOLD (MUHADDATH) 

439-1. A group os our associates (–) Ah mad ibn Muhammad (–) 
Ahmad ibn Muhammad ibn Abī Nair (–) Tha‘labah ibn Maymũn that 
Zurarah said: 

"I asked Abu Ja‘far (p.b.u.h.) about the words of Allãh: And he was a 
messenger, a prophet (Maryam, 19:54). 'What is a messenger and what is a 
prophet?' He said: 'A prophet is one who sees (the angel) while asleep, and 
hears him but does not see the angel (while awake). A messenger is one who 
hears the voice (while awake) and sees while asleep, and also sees the angel 
with his eyes.' I said: 'What is the station of an Imãm?’
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* * * * * * * 

He said: ‘An Imãm is one who hears the angel's voice but neither sees the angel 
(while asleep) nor sees (him) with his eyes.' Then he recited this verse: We sent 
not ever any messenger or prophet before thee (al-H ajj, 22:52) nor any 
person who was told (muh addath).' " [For explanation see end of the 
chapter]. 

440– 2. ‘Ali ibn Ibrãhīm (–) his father that Ismã`ī1 ibn Marrãr said: 

"al-Hasan ibn al-Abbas al-Ma‘rũfi wrote to ar-Ridã (p.b.u.h.): `May I 
be made your ransom! Tell me what is the difference between a messenger, 
a prophet and an Imãm.' " He (who narrated from Ismã‘īl) said (I am not 
sure whether Isms` it said): "He (the Imãm) wrote" or "He said: 'The 
difference between a messenger, a prophet and an Imãm is that a messenger 
is one to whom Jibrīl descends; he sees him, hears his speech and on him 
descends the revelation; possibly he sees while asleep as with the dream of 
Ibrãhīm (p.b.u.h.). (See Qur'an, as-Sãffãt, 37:103: "My son, I see in a dream 
that I shall sacrifice thee; consider, what thinkest thou?" He said: "My 
father, do as thou art bidden.") A prophet is one who possibly either hears 
the speech, or sees the person without hearing. But an Imãm is one who hears 
the speech but does not see the person.' " 
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* * * * * * * 
441-3. Muh ammad ibn Yah yã (–) Ah mad ibn Muh ammad (–) al-

H asan ibn Mah bũb that al-Ah wal said: 
"I asked Abu Ja‘far (p.b.u.h.) about messengers, prophets and 

those who are told (muh addath ). He said: 'A messenger is one before 
whom Jibrīl comes; he (the messenger) sees him and he ( Jibrīl ) 
speaks with him; such is a messenger. A prophet is one who sees in 
his dream as with the dream of Ibrãhīm (p.b.u.h.), and as was the 
seeing of the Messenger of Allãh (p.b.u.h.a.h.p.) as the vehicle of the 
prophethood before the revelation, until Jibrīl (p.b.u.h.) came to 
him from Allãh with the message; when the prophethood was brought 
together in Muh ammad (p.b.u.h.a.h.p.) and the message came from 
Allãh to him, it was Jibrīl who came to him with the message and 
spoke to him with it (the message) from in front (of him). Among 
the prophets were (one or) several in whom prophethood was brought 
together; and they saw, and Rũh  (the Spirit) came to them and spoke 
to them all in their dreams without their seeing (it) when awake. One 
who is told (muh addath ) is one who is spoken to and who hears but 
he does not see with the eyes or sees in his dreams.' " 

442-4. Ah mad ibn Muh ammad and Muh ammad ibn Yah yã (–) 
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* * * * * * * 

Muhammad ibn al-Husayn (–) ‘Ali ibn al-Hasan (–) Ibn Faddãl (–) ‘Ali ibn 
Ya‘qũb al-Hãshimī (–) Marwãn ibn Muslim (–) Burayd (–) Abu Ja‘far and 
Abu Abdillãh (p.b.u.t.) about His saying, to Whom belong Might and 
Majesty: 'We sent not ever any messenger or prophet before thee' (aajj , 22:52) 
nor any person who was told, that: 

"I (Burayd) said: 'May I be made your ransom! This is not the way of 
our reading. What is a messenger, a prophet and one who is told 
(muhaddath)?' He said: 'A messenger is one to whom the angel appears and 
speaks. A prophet is one who sees in his dream. Possibly the prophethood and 
the messengership is combined in a single person. The muh addath is the one 
who hears the voice of the angel but does not see his person.' I said: 'May 
Allãh make things right for you! How is he to know that what has he seen in 
his dream is the truth and that it is from the angel?' He said: 'He is directed in 
the right way until he knows it (with certainty). Allãh has surely set a seal on 
the books with your Book, and on the prophets with your Prophet.' " 

NOTE: In this and the preceding chapter there are some points which 
need to be explained:- 

1) Concerning the meaning of nabī (prophet) and rasũl (messenger) 
there are two ways of approach. The first concerns the meaning
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of the reality of nubuwwah (prophethood) and risãlah (messengership), 
and the second concerns the means by which the person performs his 
function as nabī or nasal (i.e., by revelation, communication with the 
angel, etc.). As regards the first approach, nabī, especially as it appears 
in the Qur'an, is a person to whom a sharī‘ah (a Divine order) descends, 
whether it be concerned with beliefs or with practical activities, without 
the intermediary of another human being. This is the fundamental of 
nubuwwah, but the nabī may also be informed of other things. The 
descent of the sharī‘ah may be direct, or through the intermediary of 
the angel. If the sharī‘ah which the nabī brings concerns people other 
than himself, whether it be for both him and the people or only for the 
people, he is a mat, but if it concerns only himself, he remains only a 
nabī. Thus every rasũl is a nabī, whereas not all anbiyã’ (prophets) are 
rusul (messengers). Also every nabī in the Qur'an who is mentioned 
together with an ummah (people) is a rasũl. 

It thus happens that the prophets in the Qur'an are sometimes 
called nabī and sometimes rasũl, and sometimes both attributes are 
given to the same person in the same verse, for example: 
 And mention in the Book Mũsã; he was devoted, and he 

was a rasũl (messenger), a nabī (prophet) (Maryam, 
19:51). 

 And mention in the Book of Ismã‘īl; he was true to his 
promise, and he was a rasũl and a nabī (Maryam, 19:54). 

especially for Muh ammad (p.b.u.h.a.h.p.), for whom both 
attributes were mentioned together, for example: 
 Muh ammad is not the father of any one of your men, but 

the rasũl of Allãh, and the Seal (khãtam) of the anbiyã’ (al-
Ah zãb, 33:40); (also se al-A‘rãf, 7:157-8). 

An evident proof that the meanings of rasũl and nabī are 
different is given in the ãyah mentioned in h adīth no. 439. The 
above-mentioned ãyah from al-Ah zãb is also a proof, for it 
mentions both rasũl and nabī, but speaks of the Seal of the anbiyã’, 
which thus also includes any rasũl . 

It must be noted that the word rasũl is also used in the Qur'an 
to mean an angel who issues a command at the will of Allãh, for 
example: 

Allãh chooses of the angels rusul, and of mankind (al-Hajj, 22: 
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75). 
There are many such references to angels, which we give without 

quoting: 6:61; 7:37; 11:69, 77 and 81; 15:57 and 61; 19:19; 29:31 
and 33; 51:31. However, nabī is not used for angels, because nabī can 
only refer to a human being. 

The Qur'an gives much evidence to show that a human being 
cannot have knowledge of Allãh through his senses, for example: 
 It belongs not to any human that Allãh should speak to him, except 

by revelation, or from behind a veil, or that he should send a rasũl 
and he reveal whatsoever He will, by His leave; surely He is All-high, 
All-wise (ash-Shũrã 42:51). 

The ah ãdīth (traditions) of chapters 2 and 3 explain the means 
by which Allãh communicates with others. 

Allãh's wah y (revelation) is not confined only to anbiyã’, nor is 
the speaking of angels confined to them, for example: 
 So We revealed to the mother of Mũsã, "Suckle him ...” 

Qas as , 28:7). 
 And the Lord revealed unto the bees, saying, "Take unto yourselves 

of the mountains . . . (an-Nah  l, 16:68). 
 And when the angels said:” O Maryam ! Allãh has chosen thee, and 

purified thee” (Āl-‘Imrãn, 3:42). 
 When the angels said: “O Maryam! Allãh gives thee good tidings of 

a word from Him .. .” (ibid., 45). 
The previous ah ãdith, especially no. 439, give clear indications 

that, as we have said, revelation or the speaking of angels is not confined 
to anbiyã’. 

2) The meaning of Imãm is a person who is a leader and a guide, to 
whom obedience is due and whom people follow. The word is used in the 
Qur’an in the singular and in the plural (a’immah). It gives clear evidence 
that, just as every ummah (people) has a rang so also it has an Imãm, 
for example: 
 Every ummah has its rasũl (Yũnus, 10:47). 
 On the day when We shall call every man through his Imãm (al-

Isrã’, 17:71). 
The Qur’an has divided a’immah into the Imãms of true guidance 

(imãm hudã) and the Imãms of false guidance (imãm d alãlah) The Imãms 
of true guidance can be anbiyã’: for example the Qur’an
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mentions Ibrãhīm, Ish ãq, Ya‘qũb and others, and then 
follows by saying: 

And every one made We righteous and appointed them to 
be a’immah guiding by Our command, and We revealed to 
them the doing of good deeds (al-Anbiyã’, 21:73). (See also 
as-Sajdah, 32:34). 
Sometimes Imãm means a Book which Allãh has sent 

down, for example: 
 And before him is the Book of Mũsã as an Imãm and a 

mercy. (Hũd, 11:17 and al-Ah qãf, 46:12) 
Sometimes a person may be an Imãm of true guidance from Allãh 

without being a nabī, as the case of our Imãms (p.b.u.t.). 
However, as regards Imãms of false guidance, they also have been 

mentioned in the Qur’an as Imãms, for example: 
 And We appointed them a’immah, calling to the Fire (al-

Qas as , 28:41). 
 Then fight the  a’immah of unbelief (at-Tawbah, 9:12). 

3) The word "muh addath" comes in the ah ãdith of chapter 3, 
and is also mentioned in chapters 53 and 54 following. So that there 
may be no misunderstanding concerning this word, we shall give an 
explanation as follows: 

a) There is no dispute in Islãm that the Seal of the anbiyã’, 
Muh ammad (p.b.u.h.a.h.p.), was the last nabī and that after him there 
will be no further sharī‘ah or Book, and this is clearly explained in 
h adīth no.442. However, it is not impossible that Allãh may choose 
one of His sincere slaves for a kind of inspiration (ilhãm), or He may 
send an angel to communicate with him, either by sight or by sound, 
asleep or awake. In the previous and the subsequent ah ãdīth, one thing 
is clearly stated, and it is that the Imãms took their sharī‘ah from 
Muh ammad (p.b.u.h.a.h.p.), and that it was only in other respects 
that they received inspiration from Allãh. 

b) In the ah ãdīth which refer to the ãyah of sũrah of al-H aj (as 
in no.442), the word "muhaddath" is added. This word is not especially 
used by Shi‘ahs, but also by our Sunni brothers. In a sound tradition 
(isnãd s ah īh ) it is related from Abdullãh ibn ‘Abbas that he recited 
this ãyah from al-Hail in exactly the same way, i.e., with muh addath 
added. (al-Bukhãri, as -s ah īh, vol.v, p.15; Ibn Abi
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p.75; al-Qurt ubi, al-Jãmi‘ li ah kãm al-Qur'ãn, vol.2, pp.79-80; at-
Tahãwi, Mushkilu 'l-ãthãr, vol.2, p.259; al-Bãjī, al-Mu`tasar, vol. 2, 
p.298; Ibn H ajar al-‘Asqalãnī, Fath u 1-bãrī, vol.8, p.51; al-‘Aynī, 
`Umdatu 'l-qãrī, vol.16, p.199; al-Qastalãni, Irshadu 's-sãri, vol.6, p. 
103; as-Suyũtīi, ad-Durru l-manthũr, vol.4, p.366; al-Ālũsī, Rũhul 
ma‘ãnī, vol.18, p.186; ash-Shawkãni, Fath u 'l-qadīr, vol.3, p.463). 

It should be noted that the extra words in this ãyah do not constitute 
part of the text of the Qur'an, though they are related from the Prophet 
who received them from Allãh; but it is not necessary that everything which 
Allãh sends down to His Prophet and which he relates should be part of the 
Qur'an, and it may even be something added immediately by the Prophet 
by way of commentary on the revelation. In this respect, it should be 
observed that the h adīth qudsi (Divine saying) in which Allãh speaks 
directly through the Prophet in the first person and which are accepted by 
all Muslims are definitely not part of the Qur'an. A more complete 
explanation of this matter will be given later on. 

c) It is narrated from Abu Hurayrah and ‘Ā'ishah in the basic 
books of h adīth of our Sunni brothers that the Messenger of Allãh 
(p.b.u.h.a.h.p.) said: 

Verily, among the nations before your time there have been 
muhaddathũn, and if there is one among my people it is . . . 

Verily, among the Banũ Isrã'il before your time there have been 
men who have been spoken to (rijãlun yukallamũn) who were 
not anbiyã', and if there is one among my people it is . . . (al--
Bukhãri, as-Sahīh, vol.4, p.211; vol.5, p.15 [ also see its com-
mentaries: Ibn Hajar, Fathu 1-bãrī, vol.7, p.324 and vol.8, pp.49 – 
51, al-‘Ayni, ‘Umdatu 'l-qãri, vol.16, pp.55, 198 – 199; al-Qastalãni, 
Irshadu 's-sãrī, vol.6, p.103] ; Muslim, as-Sahīh, vol.7, p.115 [also 
see its commentaries: an-Nawawi, vol.15, p.166; al-Ābī, vol. 6, 
pp.203 – 205] ; at-Tirmidhi, al-Jãmi`u 's-Sahīh, vol.5, p.622 [also see 
its commentaries: Ibn al-Arabi, ‘Āridah al-ahwadhī, vol. 13, pp.149 
–150; al-Mubãrak fũrī, Tuhfat al-ahwadhī, vol.10, pp.182 – 183] ; 
Ahmad ibn Hanbal , al-Musnad, vol.6, pp.55. See also other books 
of ahãdīth and biographies). 

The name of one of the companions of the Messenger is given, 
but we have omitted it because his being a muh addath is not confirmed
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by the Shī‘ahs. (Concerning the opinion of the Shi‘ahs see al-Amīni, 
al-Ghadīr, vol.5, pp.42–54 ; vol.8, pp.90–91). It is mentioned in the 
commentaries that the meaning of muhaddath here is a person who is 
Divinely inspired, who meets the angels and is spoken to by them, and 
who is informed of the unseen (ghayb) both at the present time and in 
the future, and the companion who is mentioned in these ah ãdīth had 
these attributes. 

d) Imrãn ibn al-H usayn al-Khuzã‘ī ( – 52/672), one of the 
companions of the Messenger of Allãh (p.b.u.h.a.h.p.), said: 

I was greeted (by the angels) until (the time) I was treated by 
fire, by the order of Ubaydullãh ibn Ziyãd, and then it (the 
greeting) was stopped. When I was cured, it (the greeting) was 
resumed. 

It is known from what has been related about him that he was visited 
by the angels, greeted by them, shook hands with them and saw them, 
only being left by them for this brief period, after which they returned 
to him till the end of his life. (see Muslim, vol.4, pp.47-48 [and its 
commentaries: an-Nawawi, vol.8, p.206, al-Ābī and as-Sãnũsi, vol.3, 
p.361] ; Ahmad ibn Hanbal, vol.4, pp.427,428; ad-Darimī, as-Sunan, 
vol.2, p.305; al-H ãkim, al-Mustadrak, vol.3, p.472; Ibn Sa`d, at-
Tabaqãt, vol.7, part 1, p.6; Ibn `Abd al-Bãrr, al-Istī‘ãb, vol.3, p.1208; Ibn 
al-Athir, Usdu 'l-ghãbah, vol.4, p.138 and Jami`u ‘l-usũl, vol.7, p.551; 
Ibn Hajar, al-Isãbah, vol.3, pp.26 –27; Tahdhibu 't-tahdhīb, vol.8, p.126 
and Fathu 'l-barī, vol.12, p.261; al-Qastalani, Sharh al-mawãhib, vol.7, 
p.133. See also other books of ahãdīth, biographies and histories). 

The conclusion from this is that the existence of muh addathũn is 
a matter attested by all Muslims and that it is not something contrary to 
the fundamentals of Islãm. It also shows that such people are not anbiyã' 
and that they did not have any sharī‘ah brought down to them from Allãh. 
It is not a question here of confirming or refuting the truth of the 
above narrative or any others on this subject, but merely a question 
of showing that the matter of muh addathũn is agreed on by all 
Muslims. 
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* * * * * * * 

CHAPTER 4 

CONCERNING THE FACT THAT NO DIVINE PROOF 
HAS BEEN ESTABLISHED BY ALLÃH FOR HIS 

CREATURES EXCEPT THROUGH AN IMĀM 

443–1. Muhammad ibn Yahyã al-‘Attãr (–) Ahmad ibn Muhammad 
ibn (–) Ibn Abī `Umayr (–) al-H asan ibn Mah bũb (–) Dãwũd ar-Raqqi 
that al-‘Abd as-Sãlih (the Pious Slave – p.b.u.h.) said: 

"Verily, the Proof is not established by Allãh on His creatures 
except through an Imãm who is recognized." 

444 – 2. al-Husayn ibn Muhammad (–) Mu‘allã ibn Muhammad that 
al-Hasan ibn ‘Ali al-Washshã' said: 

"I heard ar-Ridã (p.b.u.h.) say: 'Verily, Abu Abdillãh (p.b.u.h.) said: 
"The Proof is not established by Allãh, to Whom belong Might and Majesty, 
on His creatures except through an Imãm who is recognized." ' " 
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* * * * * * * 

445 – 3. Ah mad ibn Muh ammad (–) Muh ammad ibn al-H asan (–) 
Abbad ibn Sulaymãn (–) Sa`d ibn Sa`d (–) Muhammad ibn Umarah that 
Abu ‘l-Hasan ar-Ridã (p.b.u.h.) said: 

"Verily, the Proof is not established by Allãh on his creatures 
except through an Imãm who is recognized." 

446–4. Muh ammad ibn Yah yã (–) Ah mad ibn Muh ammad (–) 
al-Barqi (–) Khalaf ibn Hammãd that Abãn ibn Taghlib said: 

"Abu Abdillãh (p.b.u.h.) said: 'The Proof was there before the 
creatures, is there together with the creatures, and will be there after the 
creatures.' " 

 
* * * * 
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* * * * * * * 

CHAPTER 5 

CONCERNING THE FACT THAT THE EARTH IS 
NEVER WITHOUT A DIVINE PROOF 

447 –1. A group of our associates (–) Ah mad ibn Muh ammad ibn 
(–) Muh ammad ibn Abī ‘Umayr that al-H usayn ibn Abī 'l-‘Alã' 
said: 

"I said to Abu Abdillãh (p.b.u.h.): Tan the world exist without 
there being an Imãm in it?' He said: 'No.' I said: Tan there be two 
Imãms (at one time)?' He said: 'No, except in the case of one (of them) 
being silent.' " 

448 –2. ‘Ali ibn Ibrãhīm (–) his father (–) Muhammad ibn Abī ‘Umayr 
(–) Mansũr ibn Yũnus and Sa‘dãn ibn Muslim that Ishãq ibn ‘Ammãr said: 
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* * * * * * * 

"I heard Abu Abdillãh (p.b.u.h.) say: 'Verily, the world can 
never be without an Imãm, in order that he may bring back the 
believers (towards the truth) when they add something; and when they 
remove something that he may complete it for them.' " 

449 – 3. Muh ammad ibn Yah yã (–) Ah mad ibn Muh ammad (–) ‘Ali 
ibn al-H akam (–) Rabi` ibn Muh ammad al-Muslī (–) Abdullãh ibn 
Sulaymãn al-9imiri that Abu Abdillãh (p.b.u.h.) said: 

"As long as the world lasts, there will be in it a Proof from Allãh, 
who will give people knowledge about all that is lawful and unlawful, 
and will call people towards the path of Allãh." 

450 – 4. Ah mad ibn Mihrãn (–) Muh ammad ibn ‘Ali (–) al-H usayn 
ibn Abī  ' l-Ala' that: 

"I said to Abu Abdillãh (p.b.u.h.), Tan the earth exist 
without an Imãm?' He said: 'No.' " 

451– 5. ‘Ali ibn Ibrãhīm (–) Muh ammad ibn ‘Īsã (–) Mims (–) Ibn 
Muskãn (–) Abu Bair that one of the two Imãms (i.e., al-Imãm al-
Bãqir or al-Imãm as -S ãdiq – p.b.u.t.) said: 

"Verily, Allãh never leaves the earth without a person with (complete) 
knowledge. If it were so, the truth would never be known from falsehood." 

www.wofis.com - info@wofis.com



 

37 
 

 

* * * * * * * 
452 –6. Muh ammad ibn Yah yã (–) Ah mad ibn Muh ammad (–) al-

H usayn ibn Sa‘īd (–) al-Qãsim ibn Muh ammad (–) ‘Ali ibn Abī 
H amzah (–) Abu Basil- that Abu ‘Abdillãh (p.b.u.h.) said: 

"Verily, Allãh is too Mighty and too Great to leave the earth 
without a just Imãm." 

453 – 7. ‘Ali ibn Muh ammad (–) Sahl ibn Ziyãd (–) al-H asan ibn 
Mah bũb (–) Abu Usamah* and ‘Ali ibn Ibrãhīm (–) his father (–) al-Hasan 
ibn Mahbũb (–) Abu Usamah and Hishãm ibn Sãlim (–) Abu H amzah (–). 
Abu Ish ãq that a man whom he trusted among the companions of 
Amīr al-mu’minīn (p.b.u.h.) said: 

"Verily, Amīr al-mu’minīn (p.b.u.h.) said: ‘O Allãh, surely 
you do not leave your world without your Proof for your creatures.' " 

454 – 8. ‘Ali ibn Ibrãhīm (–) Muhammad ibn ‘Isã (–) Muhammad 
ibn al-Fud ayl (–) Abu H amzah that Abu J a'far (p.b.u.h.) said: 

"By Allãh, ever since the death of Adam, Allãh has not left this 
earth without an Imãm in it through whom people are guided towards 
Allãh; and he is a Proof for His creatures. The earth can never last 
without an Imãm who is Allãh's Proof for His creatures." 
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455 –9. al-Husayn ibn Muh ammad (–) Mu‘allã ibn Muh ammad (–) 
some of our associates that Abu ‘Ali ibn Rashid said: 

"Abu 'l- H asan (the Third – p.b.u.h.) said: 'Verily, the earth can 
never be without a Proof, and, by Allãh, it is I who am that Proof.' " 

456 –10. ‘Ali ibn Ibrãhīm (–) Muhammad ibn Īsã (–) Muhammad 
ibn al-Fud ayl that Abu H amzah said: 

"I said to Abu Abdillãh (p.b.u.h.): ‘Can this earth remain without 
an Imãm?’ He said: 'If the earth remains without an Imãm, it will become 
a mire.' " (According to al-Majlisī, this may be an allusion to a complete 
loss of order in man's life. (Mir'ãtu l-`uqũl, vol.2, p.297) 

457 –11. ‘Ali ibn Ibrãhīm (–) Muh ammad ibn Īsã that Muh ammad 
ibn al-Fud ayl said: 

"I said to Abu 'l- H asan ar-Rid ã (p.b.u.h.): Tan the earth remain 
without an Imãm?' He said: 'No.' I said: 'It has been narrated to us from 
Abu Abdillãh (p.b.u.h.) that the earth cannot remain without an Imãm 
except when Allãh, the All-high, becomes angered towards the earth or 
(His) slaves.' He said: 'No, it (the earth) cannot remain (thus), 
otherwise, it would become a mire.' " 
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458 –12. ‘Ali (–) Muh ammad ibn Īsã(–) Abu Abdillãh al- 

Mu'min (–) Abu Harãsah that Abu Ja‘far (p.b.u.h.) said: 
"If the Imãm is removed from the earth (even) for an hour (of the 

day), the earth will surge up with those in it like a sea surges up with those 
in it." 

459 –13. al-Husayn ibn Muhammad (–) Mu‘allã ibn Muhammad that al-
Washshã' said: 

"I said to Abu Hasan ar-Ridã (p.b.u.h.), ‘Can the earth remain without an 
Imãm?' He said: 'No.' I said: 'A narration has reached us saying that the earth 
will not remain (without an Imãm) except when Allãh, to Whom belong 
Might and Majesty, becomes angered towards (His) slaves.' He said: 'No, it 
cannot remain (thus), otherwise, it would become a mire.' " 

 

* * * * * 
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CHAPTER 6 

CONCERNING THE FACT THAT, SHOULD THERE REMAIN 
ALIVE ONLY TWO PERSONS ON THE EARTH, ONE OF 

THEM MUST BE A PROOF 

460 –1. Muhammad ibn Yah yã (–) Ahmad ibn Muhammad (–) 
Muh ammad ibn Sinãn that Ibn at -T ayyãr said: 

"I heard Abu Abdillãh (p.b.u.h.) say: 'Should there remain only 
two persons on the earth, surely one of them must be a Proof.' " 

461– 2. Ah mad ibn Idrīs and Muhammad ibn Yah yã both of them 
(–) Ahmad ibn Muhammad (–) Muh ammad ibn ibn `Ubayd (–) 
Muh ammad ibn Sinãn (–) Hamzah ibn at-Tayyar that Abu Abdillãh said: 

"If two persons remain, one of them will be a Proof for the other." 

* Muh ammad ibn al-H asan (–) Sahl ibn Ziyãd (–) Muh ammad ibn 
‘Īsã as above. 
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462–3. Muh ammad ibn Yah yã (–) the person whom he mentioned (–
) al-Hasan ibn Mũsã al-Khashshãb (–) Ja‘far ibn Muhammad that Karrãm 
said: 

"Abu Abdillãh (p.b.u.h.) said: 'If mankind consisted of only 
two persons, one of them would have to be an Imãm.' He (also) said: 
‘The last person to die will surely be the Imãm so that no-one may argue 
against Allãh, to Whom belong Might and Majesty, that He has left him 
without any Proof from Allãh for him.' " 

463–4. A group of our associates (–) Ah mad ibn Muh ammad al-
Barqi (–) ‘Ali ibn Ismã‘īl (–) Ibn Sinãn that Hamzah ibn at -T ayyãr said: 

"I heard Abu Abdillãh (p.b.u.h.) say: 'Should there remain 
only two persons on earth, either one of them, or the second, (Ah mad ibn 
Muh ammad doubts about these words) will be the Proof.' " 

464 – 5. Ah mad ibn Muh ammad (–) Muh ammad ibn al-Hasan (–) 
al-Hindi (–) his father that Yũnus ibn Ya‘qũb said: 

"I heard Abu Abdillãh (p.b.u.h.) say: 'Should there be only 
two persons on the earth, one of them must be the Imãm.' " 
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CHAPTER 7 

CONCERNING KNOWLEDGE ABOUT THE IMĀM 

AND ( THE FACT THAT ALL) PREFERENCE 

( MUST BE MADE) TO HIM 

465-1. al-H usayn ibn Muh ammad (–) Mu‘allã ibn 
Muh ammad that al-H asan ibn ‘Ali al-Washshã' said: 

Muh ammad ibn Fudayl narrated to us that Abu Hamzah said: `Abu 
Ja’far (p.b.u.h.) said to me: "Verily, only he who knows Allãh (really) 
worships Him. And he who does not know Allãh worships Him 
misguidedly like these (people)." I said: "May I be made your ransom! 
What is knowledge of Allãh? "He said: "It is the affirmation of Allãh, to 
Whom belong Might and Majesty, the affirmation of His Messenger 
(p.b.u.h.a.h.p.), acceptance of the leadership of ‘Ali (p.b.u.h.), and 
following him and the true guidance of the Imãms (p.b.u.t.), and 
declaration before Allãh, to Whom belong Might and Majesty, against 
taking part with their enemies. Thus Allãh, to Whom belong Might and 
Majesty, is known." ' " 
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466 –2. al-Husayn (–) Mu‘allã (–) al-Hasan ibn ‘Ali (–) Ah mad ibn 
‘Ā'idh (–) his father that Ibn Udhaynah said: 

"More than one person has narrated to us from one of the two 
Imãms (see no.451) said: 'No one can be a believer until he knows 
Allãh, His Messenger (p.b.u.h.a.h.p.) and all the Imãms (including) 
the Imãm of his time, and refers (everything) to him and submits to him.' 
Then he said: 'How can someone know the last one when he is ignorant 
of the first?' " 

467 –3. Muh ammad ibn Yah yã (–) Ah mad ibn Muh ammad (–) al-
H asan ibn Mah bũb (–) Hishãm ibn Sãlim that Zurarah said: 

"I said to Abu Ja’far (p.b.u.h.): 'Let me know whether knowledge 
about the Imãm from among you (Ahlu 'l-bayt) is obligatory on all 
people.' He said: 'Verily, Allãh, to Whom belong Might and Majesty, 
has sent Muh ammad (p.b.u.h.a.h.p.) to all mankind as His Messenger, 
and to all His creatures on His earth as Allãh's Proof. So it is obligatory 
on one who believes in Allãh, in Muh ammad (p.b.u.h. a.h.p.) the 
Messenger of Allãh, and who follows and affirms him, that he knows the 
Imãm from among us; and how can it be obligatory on one who does not 
believe in Allãh and His Messenger, who has never
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 followed him and affirmed him, and has never known the right of both (i.e., 
Allãh and His Messenger) to know the Imãm, while he does not believe in 
Allãh and His Messenger, and know the right of both of them? '" He (the 
narrator) said: "I said: 'What do you say about a person who believes in 
Allãh, His Messenger and affirms His Messenger in all that has been sent 
from Allãh – is knowledge about you obligatory on him?' He said: 'Yes. Do 
these (people) recognize so-and-so and so-and-so?' I said: 'Yes, they do.' He 
said: 'Do you think that Allãh has put the recognition of these (persons) in 
their hearts? By Allãh, no-one except Shaytãn (Satan) has put the 
recognition of these (persons) in their hearts. And, by Allãh, no-one except 
Allãh, to Whom belong Might and Majesty, has inspired the believers 
concerning our night.' " 

468 – 4. The same person (–) Ah mad ibn Muh ammad (–) al-Hasan 
ibn Mahbũb (–) ‘Amr ibn Abī 'l-Miqdãm that Jãbir said: 

"I heard Abu Ja‘far (p.b.u.h.) say: 'Verily, he who knows Allãh, to 
Whom belong Might and Majesty, and worships Him is the person who 
knows  Allãh and recognizes His  Imãm from among us, the  Ahlu 'l-bayt:  
and he who does not know Allãh, to Whom belong Might and Majesty, and

www.wofis.com - info@wofis.com



 

45 
 

 

* * * * * * * 

 does not recognize the Imãm from among us, the Ahlu 'l- bayt, knows and 
worships other than Allãh. By Allãh, all such as this is misguidance.' " 

469 – 5. al-Husayn ibn Muhammad (–) Mu‘allã ibn Muhammad (–) 
Muhammad ibn jumhũr (–) Fadãlah ibn Ayyũb (–) Mu‘ãwiyah ibn Wahb that 
Dharīh said: 

"I asked Abu Abdillãh (p.b.u.h.) about the Imãms after the Prophet 
(p.b.u.h.a.h.p.). He said: Amīr al-mu’minīn (p.b.u.h.) was the Imãm; then al-
Hasan (p.b.u.h.) was the Imãm; then al-Husayn (p.b.u.h.) was the Imãm; then 
‘Ali ibn al-Husayn (p.b.u.t.) was the Imãm; then Muhammad ibn ‘Ali (p.b.u.t.) 
was the Imãm. One who refuses to accept this is like a person who has refused 
to know Allãh, the Blessed, the Sublime, and to know His Messenger 
(p.b.u.h.a.h.p.).' " He (Dharīh) said: "I said: 'Then you (are the Imãm), may I be 
made your ransom !'I repeated this to him three times. Then he said to me: `I 
have told you this so that you should be one of the witnesses of Allãh, the 
Blessed, the Sublime, on His earth.' " 

470-6. A group of our associates (–) Ahmad ibn Muh ammad ibn Khãlid 
(–) his father (–) the person whom he mentioned (–)
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Muh ammad ibn Abd ar-Rah mãn ibn Abī Laylã (–) his father that Abu 
Abdillãh (p.b.u.h.) said: 

"You cannot be righteous until you know; and you cannot know until 
you affirm; you cannot affirm until you submit before four doors (repentance 
from associating anything with Allãh, belief in tawhīd and risãlah, righteous 
action, knowing Allãh's Proof ). The first is of no use without the last. 
Misguided are those who have accepted (only the first) three, and they have 
gone far astray. Verily, Allãh, the Blessed, the Sublime, does not accept 
anything but the righteous deed. And Allãh only accepts the fulfillment of 
conditions, promises and covenants. So whoever fulfils conditions for 
Allãh, to Whom belong Might and Majesty, as He stipulated, and has acted as 
Allãh laid down in His covenants, will receive what is with Him, and He will 
perfect for him what He has promised him. Allãh, the Blessed, the Sublime, 
has informed the slaves of the paths of right guidance and has installed a 
beacon for them over it (the path), and he has informed them how to follow 
(it). He has said: And surely, indeed, I am All-forgiving to him who 
repents, and believes and does righteousness, and at last is guided (T ã 
Hã, 20:82). And He has said: Verily, Allãh accepts only of the god-fearing 
(al-Mã’idah, 5:27). So whoever  fears  Allãh  in  what  He 
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has commanded him will meet Allãh as a believer in what Muh ammad 
(p.b.u.h.a.h.p.) brought. Far, far away are those who have missed (the 
aim) and have died before they were rightly guided, who imagined that 
they believed, but associated others with Allãh in a way which they do 
not understand. Indeed, he who enters houses by their doors has been 
rightly guided, and he who enters otherwise has followed the way of ruin. 
Allãh has combined obedience to him who possesses the authority (walī 
al-amr) to obedience to His Messenger, and obedience to His Messenger 
to obedience to Him [O believers, obey Allãh, and obey the Messenger, 
and those in authority among you – an-Nisã', 4:59]. So, he who abstains 
from obedience to those who possess the authority has not obeyed Allãh 
or His Messenger, which is acknowledgment of what has been sent down 
from Allãh, to Whom belong Might and Majesty: Take your adornment 
at every place of worship (al-A‘rãf, 7:31), and search for: the house which 
Allãh has allowed to be raised up, and His Name to be remembered 
therein, since He has informed you that they are: men whom neither 
commerce or trafficking diverts from the remembrance of Allãh, and to 
perform the s alãt, and to pay zakãt, 
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fearing a day when hearts and eyes shall be turned about (an-Nũr, 
24:36,37). Verily, Allãh has selected the Messengers for His affairs, then 
He has selected them as the confirmers of His warnings, as He has said: Not a 
nation there is, but there has passed away in it a warner. (al-Fãtir, 
35:24). Lost is the one who ignores (this), and rightly guided is the one who 
sees and understands. Verily Allãh, to Whom belong Might and Majesty, 
says: It is not the eyes that are blind, but blind are the hearts within the 
breasts (al-H ajj, 22:46). So how can one who does not see be rightly 
guided. And how can one who does not think deeply see. Follow the 
Messenger of Allãh and his Ahlu 'l-bayt and acknowledge what has been 
sent down from Allãh and also follow the signs of right guidance, since they 
are signs of trustworthiness and devoutness (to Allãh). Know that if a person 
who has denied 'ha ibn Maryam (p.b.u.t.) but has acknowledged all the 
other messengers is not a believer. Follow the path by searching for the 
beacons and seek the signs (even if they are) behind veils so that you perfect 
the matters of your religion, and believe in Allãh, your Lord.' " 

471– 7. A group of our associates (–) Ah mad ibn Muh ammad (–) al-
Husayn ibn Sa‘īd (–) Muhammad ibn al-Husayn ibn Saghīr (–) 
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whoever narrated it to him (–) Rib‘i ibn Abdillãh that Abu Abdillãh 
(p.b.u.h.) said: 

"Allãh has refused to make anything happen except through 
causal means, so He has fixed a causal means for everything. He has 
determined an explanation for each of (these) causal means, and has 
determined for every explanation some knowledge, and has deter-
mined for every knowledge a gate which gives an answer. He who 
knows it, knows it; he who does not know it, does not know it. This is 
the Messenger of Allãh and us." 

472 –8. Muh ammad ibn Yah yã (–) Muh ammad ibn al-H usayn (–) 
Safwãn ibn Yahyã (–) ‘Alã ibn Razīn that Muhammad ibn Muslim said: 

"I heard Abu Ja‘far (p.b.u.h.) say: 'Everyone who is obedient to 
Allãh, to Whom belong Might and Majesty, by worship in which he exerts 
effort, but who does not have an Imãm (appointed) from Allãh, his 
strivings are unacceptable; and he is astray and bewildered. Allãh detests 
his actions. Such a person is like a sheep which has strayed away from 
its flock and its shepherd, and which runs in this and that direction the 
whole day. When the night descends on it, it sees some flock of sheep 
with a shepherd. It goes towards it and is deceived. It
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passes that night with that flock in their resting-place. And when the shepherd 
herds the flock, that sheep refuses to recognize the flock and the shepherd. It 
runs in bewilderment seeking its shepherd and its flock. Then it sees another 
flock of sheep with its shepherd. Again the sheep turns towards it and is 
deceived by the second flock. The shepherd shouts: "Join your shepherd and 
your flock. You are lost from, and bewildered over, your shepherd and your 
flock." So the sheep runs away in fear, bewilderment and loss, having no 
shepherd to guide it to a pasture or back to its own place. Being like this, a wolf 
takes advantage of its being lost, and eats it. Thus is it, by Allãh, O’ 
Muhammad! He who wakes up in this community without having an Imãm 
(appointed) from Allãh, to Whom belong Might and Majesty, who is manifest 
and just, wakes up astray and lost. If such a person dies in this condition, he 
dies the death of unbelief and hypocrisy. Know, O' Muhammad! Unjust Imãms 
and their followers have been expelled from the religion of Allãh. They are 
misguided and they misguide. So the actions which perform: are as ashes 
whereon the wind blows strong upon a tempestuous day. They have no power 
over that they have earned – that is the far error (Ibrãhīm, 14:18).' " 
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473 – 9. al-Husayn ibn Muhammad (–) Mu‘allã ibn Muhammad (–) 

Muh ammad ibn Jumhũr (–) Abdillãh ibn Abd ar-Rahmãn (–) al-Haytham 
ibn Waqid that Muqarrin said: 

"I heard Abu Abdillãh (p.b.u.h.) say: `Ibn al-Kawwã' came to Amīr 
al-mu’minīn (p.b.u.h.) and said: "O Amīr al-mu’minīn! (tell me about): 
And on the surveillance heights of (a‘rãf) are men knowing each by their 
mark (al-A‘rãf, 7:46)." He said: "It is we who will be on the heights of 
surveillance (a‘rãf) (on the Day of Resurrection) and we shall know our 
helpers by their marks, and we are the centre of knowledge (a‘rãf) and 
Allãh, to Whom belong Might and Majesty, will not be known except 
by way of knowledge of us. And we are the way of knowledge (a‘rãf) 
which Allãh, to Whom belong Might and Majesty, 'will make known on 
the Day of Resurrection at the qanãt bridge over Hell leading to 
Paradise); no-one will enter Paradise unless he knows us and we know 
him, and no-one will enter the Fire unless he denies us and we deny him. 
Verily, had Allãh, the Blessed, the Sublime, so willed, He would have had 
Himself known (directly) by His slaves; but He has made us the gates to 
Him, the s irãt  (path) to Him,

www.wofis.com - info@wofis.com



 

52 
 

 
 

* * * * * * * 

 
the way to Him, and the direction through which He can be approached. 
Those who have strayed from our mastership (wilãyah) or preferred others 
over us, are those who: have from the path deviated (al-Mu'minũn, 
23:74). They are not (all) the same, those to whom people cling; and it is 
not the same, the case of the people who went to springs with cloudy water, 
which flow into one another, and the case of the people who came to us, 
who came to springs of pure water which flow (continuously) at the will 
of their Lord; neither will these dry up, nor will their flow stop." ' " 

474 –10. al-Husayn ibn Muh ammad (–) Mu‘allã ibn Muhammad (–) ‘Ali 
ibn Muh ammad (–) Bakr ibn Sãlih (–) ar-Rayyan ibn Shabīb (–) Yũnus (–) 
Abu Ayyũb al-Khazzãz that Abu Hamzah said: 

"Abu Ja‘far (p.b.u.h.) said: ‘O Abu H amzah! When one of you goes 
out a few parasangs, he looks out a guide for himself. But you are more 
ignorant of the paths of heaven than of the paths of the earth; so look out 
for yourself a. guide.' " 
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475-11. ‘Ali ibn Ibrãhīm (–) Muh ammad ibn ‘Isã (–) Yũnus (–) 
Ayyũb ibn al-H urr (–) Abu Bas īr that Abu Abdillãh (p.b.u.h.) said, 
concerning the words of Allãh, to Whom belong Might and Majesty: 
Whoso is given the Wisdom, has been given much good. (al-
Baqarah, 2:269): "It is obedience to Allãh and knowledge of the Imãm." 

476 –12. Muh ammad ibn Yah ya (–) Abdullãh ibn Muh ammad 
(–) ‘Ali ibn al-Hakam (–) Abãn that Abu Bas īr said: 

"Abu Ja‘far (p.b.u.h.) said to me: 'Do you know your 
Imãm?' I said: 'Yes, by Allãh; before I came out from Kũfah.' He 
said: 'Then this is sufficient for you.' " 

477-13. Muh ammad ibn Yah yã (–) Ah mad ibn Muh ammad 
(–) Muhammad ibn Ismã‘īl (–) Mansũr ibn Yũnus that Burayd said: 
"I heard Abu Ja‘far (p.b.u.h.) say concerning the words of Allãh, 
the Blessed, the Sublime: Why, is he who was dead, and We gave him 
life, and appointed for him a light to walk by among the people. . . 
`Dead – he who knows nothing; and a light to walk by among the 
people – the Imãm who is followed.' (And concerning):. . . as  
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one whose likeness is in the shadows, and comes not forth from them? (al-
An‘ãm, 6:122) He said: – the one who does not know the Imãm.' " 

478 –14. al-Husayn ibn Muhammad (–) Mu‘alla ibn Muhammad (–) 
Muhammad ibn Uramah and Muhammad ibn Abdillãh (–) ‘Ali ibn Hassãn 
(–) Abd ar-Rahmãn ibn Kathīr that Abu Abdillãh (p.b.u.h.) said: 

"Abu Ja‘far (p.b.u.h.) said: 'Abu Abdillãh al-Jadalī came into 
Amīr al-mu’minīn (p.b.u.h.). He said: "O Abu Abdillãh! Look, shall I 
tell you about the words of Allãh, to Whom belong Might and Majesty: 
whosoever comes with a good deed, he shall have better than it, and 
they shall be secure from terror that day. And whosoever comes with 
an evil deed, their faces shall be thrust into the Fire: Are you recom-
pensed but for what you did? (an-Naml, 27:89-90)." He said: "Yes, 
O' Amīr al-mu’minīn! May I be made your ransom!" "Good deed –
knowing our mastership (wilãyah) and loving us, the Ahlu 'l-bayt; 
and evil deed – the denial of our mastership and hatred for us, the Ahlu 
'l-bayt." Then he repeated this verse for him.' " 
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CHAPTER 8 

CONCERNING THE OBLIGATION OF 
OBEDIENCE TO THE IMĀMS 

479 –1. ‘Ali ibn Ibrãhīm (–) his father (–) H ammad ibn (–) Hariz 
(–) Zurarah that Abu Ja‘far (p.b.u.h.) said: 

"The apex of the thing, the height of it, the key to it, the gate to 
everything and the good pleasure of ar-Rahmãn, the Blessed, the Sublime, is 
obedience to the Imãm after knowing him." Then he said: "Allãh, the 
Blessed, the Sublime, says: Whosoever obeys the Messenger, thereby 
obeys Allãh; and whosoever turns his back – We have not sent thee to 
be a watcher over them. (an-Nisã', 4:80)." 

480 –2.  al-H usayn  ibn   Muhammad   al-Ash‘arī   (–)   Mu‘allã  ibn  
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Muh ammad (–) al-Hasan ibn ‘Ali al-Washshã' (–) Abãn ibn ‘Uthmãn that 
Abu al-sabbãh  said: 

"I witness that I heard Abu Abdillãh (p.b.u.h.) say: 'I bear witness that 
‘Ali is the Imãm obedience to whom Allãh has enjoined, and al-Hasan is 
the Imãm obedience to whom Allãh has enjoined, and al-Husayn is the 
Imãm obedience to whom Allãh has enjoined, and ‘Ali ibn al-H usayn is the 
Imãm obedience to whom Allãh has enjoined, and Muh ammad ibn ‘Ali is 
the Imãm obedience to whom Allãh has enjoined.' " 

481-3. By the same narration (–) Mu‘allã ibn Muhammad that al-
Hasan ibn ‘Ali said: 

"Hammãd ibn ‘Uthmãn narrated to us from Bashīr al-‘Attãr; `I heard 
Abu Abdillãh (p.b.u.h.) say: "We are a people obedience to whom Allãh 
has enjoined, and you are following someone, from ignorance of whom the 
people are not absolved." ' " 

482-4. Muh ammad ibn Yah yã (–) Ah mad ibn Muh ammad (–) al-
Husayn ibn Sa‘īd (–) Hammãd ibn ‘Isã (–) al-Husayn ibn al-Mukhtãr (–) 
one of our associates that Abu Ja‘far (p.b.u.h.) said concerning the words  
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of Allãh: . . . and We gave them a mighty kingdom. (an-Nisã', 4:54). 
"(It means) binding obedience." 

483 – 5. A group of our associates (–) Ah mad ibn Muh ammad  (–
) Muhammad ibn Sinãn (–) Abu Khãlid al-Qammãt that Abu 'l-  Hasan al-
At t ar said: 

"I heard Abu Abdillãh (p.b.u.h.) say: 'There is commonality 
between (their) successors and the messengers in binding obdience.' " 

484 – 6. Ah mad ibn Muh ammad ibn Abī ‘Umayr (–) Sayf ibn 
Amīrah that Abu as -S abbãh  al-Kinãnī said: 

"Abu Abdillãh (p.b.u.h.) said: 'We are a people obedience to whom 
Allãh has made obligatory. To us belongs the anfãll, and to us belongs the 
Safwu 'l-mãl 2. We are the: firmly rooted in knowledge 

1. anfãl is the plural of nafl whose literal meaning is something which is extra, but, in 
particular, in the law of Islãm, the meaning is as explained in the verse: And 
whatsoever Allãh gives unto His Messenger from them, for the sake of 
which you made no expedition with horse or riding-camel; but Allãh 
gives authority to His messengers over whomsoever He will (al-H ashr, 
59:6). 

2. The literal meaning is the best part of a property, but in the context of Islãmic law 
the meaning refers to the best part or the Prophet's choice of the spoils of war which 
is deducted before the division of the spoils as detailed in the Qur'an, that is, one-
fifth khums, and four-fifths to be divided 
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(Āl ‘Imrãn, 3:7), and we are the envied in respect of whom Allãh 
has said: Or are they jealous of the people for the bounty that Allãh 
has given them? (an-Nisã', 4:54).' " 

485 – 7. Ah mad ibn Muh ammad, (-) ‘Ali ibn al-H akam 
that al-H usayn ibn Abī al-Ala' said: 

"I mentioned to Abu Abdillãh (p.b.u.h.) our opinion 
concerning the successors (al-aws iyã’) – that obedience to them 
is binding." He said: "Then he said: 'Yes, they are those about 
whom Allãh, the Sublime, says: Obey Allãh, and obey the 
Messenger and those in authority among you (an-Nisã', 4:59). And 
they are those concerning whom Allãh, to Whom belong Might 
and Majesty, says: Indeed, your master (walī) is none other than 
Allãh and His Messenger, and the believers. (al-Mã'idah, 5:55). ' "  

as booty. A probable interpretation of this choicest part is those effects 
which have been taken in jihãd, which, if they were to be divided up among 
the Muslims, would lose their value to them or else become a source of dis-
pute among them through becoming a means to wealth. It should be noted 
that the word anfãl in Shi`ite jurisprudence also has a general meaning 
which includes that which is mentioned in the previous note, this safwu 'l 
mãl, and some other items. 
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486 –8. By the same narration (–) Ah mad ibn Muh ammad that 
Mu'ammar ibn Khallad said: 

"A Persian questioned Abu l- H asan (the First – p.b.u.h.): 'Is 
obedience to you an obligation?' He said: 'Yes.' He said: 'Like obedience 
to ‘Ali ibn Abī T alib (p.b.u.h.)?' He said: 'Yes.' " 

487 – 9. By the same narration (–) Abmad ibn Muh ammad (–) ‘Ali 
ibn al-Hakam (–) ‘Ali ibn Abī H amzah that Abu Bas īr said: 

"I asked Abu "Abdillãh (p.b.u.h.) whether the Imãms are in the 
same position concerning commands and obedience (to them)? He said: 
'Yes.' " 

488 –10. By the same narration (–) Marwak ibn `Ubayd that 
Muh ammad ibn Zayd at -T abari said: 

"I was standing at the service of ar-Rid ã (p.b.u.h.) in Khurãsãn and 
there was a group of Banī Hãshim in his presence. Among them was Ish ãq 
ibn Mũsã ibn isa, the Abbasid. He (the Imãm) said: ‘O Ish ãq! It has 
reached me that the people say that we claim that all the people are
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our slaves. No, by my kinship to the Messenger of Allãh ( p.b.u.h.a.h.p.), 
I have not said such as this. Never have I said so, nor have I heard any of 
my forefathers say so, nor has it reached me that any of my forefathers 
have said so. But I will say that people are our slaves in obedience, and 
they must accept our mastership in religion. Let he who witnesses (this) 
make it reach him who is absent.' " 

489–11. ‘Ali ibn Ibrãhīm (–) Sãlih ibn as-Sindī (–) Ja‘far ibn Bashir 
that Abu Salamah said: 

"I heard Abu Abdillãh (p.b.u.h.) say: 'We are those obedience to 
whom Allãh has made an obligation. Nothing is proper for the people 
except to know, nor are the people absolved from being ignorant about us. 
He who knows us is a believer, and he who denies us is a unbeliever. He 
who neither knows us nor denies us is misguided, till he returns to the path 
of guidance, which Allãh has made an obligation for him as an binding 
obedience to us. If he dies in his misguidance, Allãh will do with him 
whatever He likes.' " 

490–12. ‘Ali (–) Muhammad ibn (–) Yũnus that Muhammad ibn
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al-Fudayl said: 

"I asked him (al-‘Allãmah al-Majlisī says that this person was 
apparently Muh ammad ibn Qãsim ibn al-Fud ayl, and that hence the 
Imãm whom he addressed was ar-Rid ã - p.b.u.h.[Mir’ãtu ’l-‘uqũl 
vol.2, p.335]) about the best way through which people can seek 
proximity to Allãh, to Whom belong Might and Majesty. He said: 'The 
best way through which people can seek proximity to Allãh, to Whom 
belong Might and Majesty, is obedience to Allãh, obedience to His 
Messenger, and obedience to those in authority. Abu Ja‘far (p.b.u.h.) 
said: "Love of us is the faith and hatred for us is unbelief." ' " 

491 – 13. Muh ammad ibn al-H asan (–) Sahl ibn Ziyãd (–) 
Muhammah ibn (–)Fadãlah ibn Ayyũb (–) Abãn (–) Abdillãh ibn 
Sinãn that Ismã‘īl ibn Jabir said: 

"I said to Abu Ja‘far (p.b.u.h.): 'Shall I state to you my faith which I 
believe in before Allãh, to Whom belong Might and Majesty?' " He said: 
"He said: 'Tell me! '" He said: "I said that I witnessed that there is no god 
except Allãh, the Unique, with Whom there is no partner, and that 
Muh ammad is His slave and His Messenger, and I acknowledge what he 
brought from Allãh, and that ‘Ali was the Imãm obedience to whom Allãh 
has made an obligation, and after him al-Hasan was the Imãm
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obedience to whom Allãh has made an obligation, and after him al-
H usayn was the Imãm obedience to whom Allãh has made an 
obligation, and after him ‘Ali ibn al-H usayn was the Imãm obedience 
to whom Allãh has made an obligation, till I came to him. Then I said: 
`(Then) you, may Allãh be Merciful to you.' " He said: "He said: 
'This is the religion of Allãh and the religion (brought) by His angels.' 
" 

492–14. ‘Ali ibn Ibrãhīm (–) his father (–) Ibn Mah bũb (–) 
Hishãm ibn Sãlim (–) Abī H amzah (–) AM' Ish ãq that one of the 
companions of Amīr al-mu’minīn (p.b.u.h.) said: 
"Amīr al-mu’minīn (p.b.u.h.) said: 'Know that keeping company with 
a Learned-person (al-‘ãlim) and following him is the religion 
through which Allãh is served. Obedience to him results in deeds which 
are rewarded, and effaces evil deeds. It is a provision for the believers, 
a high point for them in their (worldly) life and a good mention after 
their death.' " 

493 – 15. Muh ammad ibn Ismã‘īl (–) ibn Shãdhãn (–) S afwãn 
ibn Yah yã that Mans ũr ibn udzim said: 

"I said to Abu Abdillãh (p.b.u.h.): 'Verily Allãh is too Majestic 
and too High to be known through His creation; rather His creation 
knows Him through Him.' He said: 'What you say is true.' I said: 
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`Verily whoever has realized that there is a Lord for him, should 
also realize that his Lord has likes and dislikes, and that His likes and 
dislikes cannot be known except through revelation or through His 
messenger. Thus whoever receives no revelation should seek out the 
messengers. And when he finds them he should know that they are the 
Proofs, and that to them bel9ngs binding obedience. I have said to the 
people: "Do you know that the Messenger of Allãh (p.b.u.h.a.h.p.) was 
the Proof from Allãh for His creatures?" They have said: "Yes." I have 
said: "When he (p.b.u.h.a.h.p.) died, who was the Proof?" They have said: 
"The Qur'an." So I have looked at the Qur'an and have found that it is used 
as a Proof by the Murji’ites, the Qãdarites, and the Zindīqs who do not even 
believe in the Qur'an but only use it to defeat the arguments of others in 
disputation. Thus I have come to know that the Qur'an cannot be regarded 
as a Proof unless there is a custodian so that whatever he says about it 
must be true. So I asked the people: "Who is the custodian of the Qur'an 
? " They replied: "Ibn Mas‘ũd knew it, ‘Umar knew it and H udhayfah 
knew it." I then asked: "All of it? " They said: "No." So I have not 
found anyone who says that he knows all of it except ‘Ali (p.b.u.h.). If 
a problem arises between the people (concerning the Qur'an) and one 
says: "I do not know", 
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another says: "I do not know", another says: "I do not know", but this 
one says: "I do know", then I avow that ‘Ali (p.b.u.h.) was the custodian of 
the Qur'an. Hence obedience to him was obligatory, and he was the Proof 
over mankind after the Messenger of Allãh (p.b.u.h.a.h.p.); whatever he has 
said concerning the Qur'an is certainly true.' The Imãm said: 'May Allãh be 
merciful to you.' I then said: 'Verily, `Ali (p.b.u.h.) did not pass away until 
he had left behind him a Proof, just as the Messenger of Allãh (p.b.u.h.a.h.p.) 
had left (behind him); and verily after 'Ali, al-H asan ibn ‘Ali was the 
Proof. I witness that al-Hasan did not pass away until he had left a Proof 
after him as his father and his grandfather had left (behind them); and 
verily after al-Hasan, al-Husayn was the Proof and obedience to him was 
obligatory.' He said: 'May Allãh be merciful to you.' Then I kissed his head 
and said: 'I witness that al-Husayn (p.b.u.h.) did not pass away until he had left 
a Proof after him, ‘Ali ibn al-Husayn, and to him obedience was obligatory.' 
He said: 'May Allãh be merciful to you.' I kissed his head again and said: 'I 
witness that ‘Ali ibn al-Husayn did not pass away until he had left a Proof 
after him, Muhammad ibn ‘Ali – Abu Ja‘far – to whom obedience is 
obligatory.' He said: 'May Allãh be merciful to you.' I said: 'Give me 
your head so that I can kiss it.' 
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The Imãm smiled. I said: 'May Allãh make things right for you, I know certainly 
that your father did not pass away until he had left a Proof after him as his father 
had left (behind him). I witness by Allãh that verily you are the Proof and 
obedience to you is obligatory.' He said: `Say no more. May Allãh be merciful 
to you! I said: 'Give me your head so that I can kiss it.' Then I kissed his head 
and he smiled and said: 'Ask me whatever you like. From today, I shall never 
disregard you.' " 

494 –16. Muhammad ibn Yahyã (–) Ahmad ibn Muhammad ibn (–) 
Muhammad ibn Khãlid al-Barqī (–) al-Qãsim ibn Muhammad al-Jawharī that 
al-Husayn ibn Abī al-Ala' said: 

"I said to Abu Abdillãh (p.b.u.h.): 'Is obedience to the successors (awsiyã') 
obligatory?' He said: 'Yes. They are those about whom Allãh, to Whom belong 
Might and Majesty, has said: Obey Allãh and obey the Messenger and those in 
authority among you (an-Nisã", 4:59). And they are those about whom Allãh, 
to Whom belong Might and Majesty, said: Indeed, your master is none other 
than Allãh and His Messenger and the believers, who perform the prayer, and 
pay zakãt while they bow down (in rukũ‘) (al-Mã'idah, 5:55).' " 
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495 – 17. ‘Ali ibn Ibrãhīm (–) Muh ammad ibn ‘Īsã (–) Yũnus ibn 

Abd ar-Rah mãn (–) H ammãd that Abd al-‘Alã said: 
"I heard Abu Abdillãh (p.b.u.h.) say: 'To hear and to obey are the 

gates of goodness. There is no proof (evidence) against the one who 
hears and obeys, and there is no proof in favour of one who hears and 
disobeys. And the proof and the presenting of the proof (to others) of 
the Imãm of the Muslims will have been completed by the day he meets 
Allãh, to Whom belong Might and Majesty.' Then he said: 'Allãh, the 
Blessed, the Sublime, says: On the day when We shall call all men with 
their Imãm (al-Isra', 17:71)" 

 

 
*  *  *  *  
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CHAPTER 9 
 

CONCERNING THE FACT THAT THE IMĀMS ARE THE 
WITNESSES (SHUHADĀ') OF ALLÃH, TO WHOM BELONG 
MIGHT AND MAJESTY, CONCERNING HIS CREATURES 

 
496 –1. ‘Ali ibn Muhammad (–) Sahl ibn Ziyãd (–) Ya‘qũb ibn Yazīd (–

) Ziyãd al-Qandi that Samã‘ah said: 

"Abu Abdillãh (p.b.u.h.) said concerning the words of Allãh, to Whom 
belong Might and Majesty: How then shall it be when We bring forward 
from every nation a witness, and bring thee to witness against those? (an-
Nisã', 4:41). 'It was sent down especially for the community of Muhammad 
(p.b.u.h.a.h.p.). In every generation of them there will be an Imãm from 
amongst us, who is a witness over them, and Muh ammad (p.b.u.h.a.h.p.) 
is a witness over us.' " 
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497– 2. al-Husayn ibn Muh ammad (–) Mu‘allã ibn Muh ammad (–) 
al-Hasan ibn al-Washshã' (–) Ah mad ibn ‘Ā'idh (–) ‘Umar ibn Udhaynah 
that Burayd said: 

"I asked Abu ‘Abdillãh (p.b.u.h.) about the words of Allãh, to Whom 
belong Might and Majesty: Thus We appointed you a midmost people 
(ummah) that you might be witnesses over mankind (al-Baqarah, 2:143). 
He said: 'We are the midmost people and we are the witnesses of Allãh 
concerning His creatures, and His Proofs on His earth.' I said: '(What 
about) the words of Allãh, to Whom belong Might and Majesty: The 
creed of your father Ibrãhīm?' He said: 'It means especially us: He named 
you Muslim aforetime, (that is), in the Books which passed before: and 
in this (that is) the Qur'an: that the Messenger might be a witness over 
you (al-Hajj, 22:78). So the Messenger of Allãh (p.b.u.h.a.h.p.) is a 
witness over us through what he caused to reach us from Allãh, to Whom 
belong Might and Majesty, and we are witnesses over mankind. So, on 
the Day of Resurrection, we shall confirm the truth of those who confirm 
the truth of us, and, on the Day of Resurrection, we shall attribute untruth 
to those who 
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attribute Untruth to us.' " 
498 – 3. By the same narration (–) Mu‘allã ibn Muh ammad (–) al-Hasan ibn 
‘Ali that Ah mad ibn `Umar al-Hallãl said: 
"I asked Abul Hasan (p.b.u.h.) about the words of Allãh, to Whom belong 
Might and Majesty: And what of him who stands upon a clear sign from his 
Lord, and there follows a witness from Him. (Hũd, 11:17). He said: `Amīr 
al-mu’minīn (p.b.u.h.) is the evidence (shãhid) for the Messenger of Allãh 
(p.b.u.h.a.h.p.), and the Messenger of Allãh is the one who stands on a clear 
sign from his Lord.' " 

499 – 4. `Ali ibn Ibrãhīm (–) his father (–) Muhammad ibn AM `Umayr (–) 
Ibn Udhaynah that Burayd said: 

"I asked Abu Ja‘far (p.b.u.h.) about the words of Allãh, to Whom belong 
Might and Majesty: Thus we appointed you a midmost people that you 
might be witnesses over mankind and that the Messenger might be a witness 
over you (al-Baqarah, 2:143). He said: 'We are the midmost people and we 
are the witnesses of Allãh, the Blessed, the Sublime, over His creatures, and 
His Proofs on His earth.' I said: `(What about) the words of Allãh, to Whom 
belong Might and Majesty: 
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O you who believe, bow you down and prostrate yourselves, and serve your 
Lord, and do good, haply so you shall prosper; and struggle for Allãh as is 
His due, for He has chosen you (al-Hajj, 22:77-78) ? ' He said: 'He means 
only us, and we are the chosen. (And has laid on you no impediment [h araj] 
in your religion); Allãh, the Blessed, the Sublime, has laid in religion no 
"impediment" (h araj). Impediment is more severe than constriction. Being 
the creed of your father; He means only us. He named you Muslims (means) 
Allãh named us Muslims, aforetime, in the Books which passed before, and 
in this, the Qur'an, that the Messenger might be a witness over you, and that 
you might be witnesses over mankind (al-Hajj, 22:77-78). So, the Mess-
enger of Allãh (p.b.u.h.a.h.p.) is witness over us through what he caused to 
reach us from Allãh, the Blessed, the Sublime, and we are witnesses over 
mankind. So, on the Day of Resurrection we shall confirm the truth of those 
who confirm the truth of us, and we shall attribute untruth to those who 
attribute untruth to us.' " 
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500 – 5. ‘Ali ibn Ibrãhīm (–) his father (–) Hammad ibn (–) Ibrãhīm 
ibn 1.1mar al-Yamani (–) Sulaym ibn Qays al-Hilãlī that Amīr al-mu’minīn, 
may the blessings of Allãh be upon him, said: 

"Verily, Allãh, the Blessed, the Sublime, has purified us, made us immaculate 
and made us witnesses over His creatures, and His Proofs on His earth. He 
has linked us with the Qur'an and linked the Qur'an with us. We shall never 
part from it, nor shall it part from us." 

 
CHAPTER 10 

 
CONCERNING THE FACT THAT THE IMĀMS, PEACE BE 

UPON THEM, ARE THE GUIDES 

501-1. A group of our associates (–) Ah mad ibn Muh ammad (–) al-
Husayn ibn Sald (–) Nadr ibn Suwayd and Fadãlah ibn Ayyũb (–) Mũsã ibn 
Bakr that al-Fud ayl said: 

"I asked Abu Abdillãh (p.b.u.h.), concerning the words of Allãh,
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to Whom belong Might and Majesty: And there is a guide for every 
people, (ar-Red, 13:7). Then he said: 'Each Imãm is a guide for the 
generation among which he is.' " 

502 – 2. ‘Ali ibn Ibrãhīm (–) his father (–) Muhammad ibn Abī 
‘Umayr (–) Ibn Udhaynah (–) Burayd al-‘Ijillī that Abu Ja‘far (p.b.u.h.) 
said concerning the words of Allãh, to Whom belong Might and Maj-
esty: Thou art only a warner, and there is a guide for every people. 
(ar-Ra‘d, 13:7). 

"The Messenger of Allãh (p.b.u.h.a.h.p.) was the warner; and for 
every age there is a guide from amongst us to guide them towards what 
the Prophet of Allãh (p.b.u.h.a.h.p.) has brought, (and to what was 
left by) the guides after him, ‘Ali and then the successors, one after 
the other." 

503–3. al-H usayn ibn Muh ammad al-Ash‘ari (–) Mu‘allã ibn 
Muh ammad (–) Muh ammad ibn Jumhũr (–) Muh ammad ibn Isms` it 
(–) Sa`dan that Abu Bask said: 

"I said to Abu Abdillãh (p.b.u.h.) (concerning the words of Allãh): 
Thou art only a warner and there is a guide for every people. (ar-Ra‘d, 
13:7). Then he said: 'The Messenger of Allãh (p.b.u.h.a.h.p.) is the 
warner and ‘Ali (p.b.u.h.) is the guide. O Abu Muh ammad! Is
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there a guide today ?' I said: 'Yes, may I be made your ransom! There has 
always been from among you one guide after another, until it (the 
guidance) was given to you.' He said: 'May Allãh be merciful to you, O 
Abu Muh ammad! If a verse was sent down concerning one man, and 
then the man died, the verse would die, the Book would (also) die. But it 
(the Book) is (always) living, it flows among those who remain as it 
flowed among those who passed away.' " 

504 – 4. Muh ammad ibn Yah yã (–) Ah mad ibn Muh ammad (–) 
al-Husayn ibn Sa‘īd (–) Safwãn (–) Mans ũr (–) Abd ar-Rahīm al-Qasīr 
that Abu Ja‘far (p.b.u.h.) said, concerning the words of Allãh, the 
Blessed, the Sublime: Thou art only a warner, and there is a guide for 
every people (ar-Ra` d, 13:7). "The Messenger of Allãh (p.b.u.h.a.h.p.) 
is the warner and ‘Ali is the guide. By Allãh, it (the guidance) has never 
left us, and it still remains with us up to this hour." 

 
 

* * * * * * * 
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CHAPTER 11 
 

CONCERNING THE FACT THAT THE IMĀMS, PEACE BE UPON 
THEM, ARE THE CUSTODIANS OF ALLÃH'S AFFAIRS – THE 

TREASURERS OF HIS KNOWLEDGE 

7. 505 –1. Muh ammad ibn Yah yã al-‘At t ãr (–) Almad ibn Abī 
Zahir (–) al-Hasan ibn Mũsã (–) ‘Ali ibn Hassan that Abd ar-Rahmãn ibn 
Kathir said: 

"I heard Abu Abdillãh (p.b.u.h.) say: 'We are the custodians of Allãh's 
affairs, the treasurers of Allãh's knowledge and the containers of Allãh's 
revelation.' " 

506 –2. A group of our associates (–) Ah mad ibn Muhammad (–) al-
Husayn ibn Sa‘īd (–) ‘Ali ibn Asbat (–) his father, Asbat that Sawrat ibn 
Kulayb said: 

"Abu Ja‘far (p.b.u.h.) said to me: ̀ By Allãh, we are Allãh's treasurers 
in His heaven and on His earth. We are the treasurers, not of gold nor 
of silver, but of His knowledge.' " 
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507 –3. ‘Ali ibn Mũsã (–) Ahmad ibn Muhammad (–) al-Husayn 
ibn Sa‘īd and Muhammad ibn Khãlid al-Barqi (–) an-Nadr ibn Suwayd 
(rafeahu) that Sadir said: 

"I said to Abu Ja‘far (p.b.u.h.): 'May I be made your ransom! What 
are you?' He said: 'We are the treasurers of Allãh's knowledge. We are the 
expounders of Allãh's revelation and we are the Proof that reaches, (the 
Proof) for he who is under heaven and on the earth.' " 

508 – 4. Muh ammad ibn Yah yã (–) Muh ammad ibn al-H usayn 
(–) an-Nad r ibn Shu'ayb (–) Muh ammad ibn al-Fud ayl that Abu 
Hamzah said: 

"I heard Abu Ja‘far (p.b.u.h.) say: 'The Messenger of Allãh 
(p.b.u.h.a.h.p.) said: "Allãh, the Blessed, the Sublime, said: 'My Proof 
has been completed on the wretched among your community who have 
abandoned the mastership (wilãyah) of ‘Ali and the successors after 
you. Verily, in them is your sunnah and the sunnah of the prophets 
before you. And they are the treasurers of My Knowledge after you.' " 
Then the Messenger of Allãh (p.b.u.h.a.h.p.) said: "Jibrīl has informed 
me of their names and the names of their fathers." ' " 
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* * * * * * * 

509-5. Ah mad ibn Idrīs (–) Muh ammad ibn ‘Abd al-Jabbar (–) 
Muh ammad ibn Khãlid (–)Fadãlah ibn Ayyũb that ‘Abdullãh ibn Abī 
Ya‘ffũr - said: 

"Abu (p.b.u.h.) said: ‘O Ibn Abī Ya‘ffũr! Verily, Allãh is 
One, Unique in Oneness, and quite alone in His affairs. Then He 
created some creatures, and determined them for these affairs. They 
are us, O Ibn Abī Ya‘ffũr! So, we are the Proofs of Allãh for His 
creatures, the treasurers of His knowledge and we assume the burden 
of them (His affairs).' " 

510–6. ‘Ali ibn Muhammad (–) Sahl ibn Ziyãd (–) Mũsã ibn al-
Qãsim ibn Mu‘ãwiyah* and Muhammad ibn Yahyã (–) al-‘Amrakī ibn 
‘Ali, both of them (–) ‘Ali ibn Ja‘far that Abu 'l- Hasan Mũsã (p. b.u.h.) 
said: 

"Abu ‘Abdillãh (p.b.u.h.) said: 'Verily, Allãh, to Whom belong 
Might and Majesty, has created us, and created us well; He has shaped 
us, and shaped us well. He has made us His treasurers in His heaven and 
on His earth. The tree speaks for us; and through (following) our 
worship, Allãh, to Whom belong Might and Majesty, is worshipped. Had 
we not been, Allãh would not have been worshipped.' " 
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CHAPTER 12 
 

CONCERNING THE FACT THAT THE IMĀMS, PEACE BE UPON 
THEM, ARE THE VICEGERENTS (KHULAFA') OF ALLÃH TO 
WHOM BELONG MIGHT AND MAJESTY, ON HIS EARTH AND 

HIS GATES THROUGH WHICH HE CAN BE REACHED 
 

 511-1. al-Husayn ibn Muh ammad al-Ash‘ari (–) Mu‘allã ibn 
Muh ammad (–) Ah mad ibn Muh ammad (–) Abu Mas'ild that al-Ja‘far 
said: 

"I heard Abul Hasan ar-Ridã (p.b.u.h.) say: 'The Imãms are the vice-
gerents of Allãh, to Whom belong Might and Majesty, on His earth.' " 

512 –2. From him (–) Mu‘allã (–) Muhammad ibn Jumhũr (–) 
Sulaymãn ibn Samã‘ah (–) Abdullãh ibn al-Qãsim that Abu Bas īr said: 
Abũ Abdillãh (p.b.u.h.) said: 'Only the successors are the gates 
of Allãh, to Whom belong Might and Majesty, through which He can 
be reached. Had they not been, Allãh, to Whom belong Might and 
Majesty, would not have been known. It is through them that Allãh, 
the Blessed, the Sublime, has advanced the Proof over His creatures.' " 
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513-3. al-Husayn ibn Muhammad (–) Mu‘allã ibn Muhammad (–) al-
Washshã' that Abdullãh ibn Sinãn said: 

"I asked Abu Abdillãh (p.b.u.h.) concerning the words of Allãh, Whose 
Majesty is glorified: Allãh has promised those of you who believe 
and to righteous deeds that He will surely make them successors in 
the land, even as He made those who were before them successors 
(an-Nũr, 24:55). He said: 'They are the Imãms.' " 

 
 

* * * *  
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CHAPTER 13 

 

CONCERNING THE FACT THAT THE IMĀMS, PEACE BE 
UPON THEM, ARE THE LIGHT OF ALLÃH, TO WHOM 

BELONG MIGHT AND MAJESTY 

 

514 –1. al-H usayn ibn Muh ammad (–) Mu‘allã ibn Muh ammad that 
‘Ali ibn Mirdas said: 

"S afwãn ibn Yah yã and al-H asan ibn Mah bũb narrated to us 
(–) Abu Ayyũb Khãlid al-Kãbulī said: 'I asked Abu Ja‘far 
(p.b.u.h.) concerning the words of Allãh, to Whom belong Might 
and Majesty: Therefore, believe in Allãh and His Messenger and in 
the Light which we have sent down ( at-Taghãbun, 64:8). 'He said: 
‘O Abu Khãlid! The Light, by Allãh, is the Light of the Imãms 
from the Household of Muh ammad 
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(p.b.u.h.a.h.p.) till the Day of Resurrection. They, by Allãh, are the 
Light which Allãh has sent down, and they, by Allãh, are the Light of 
Allãh in the heavens and on the earth. By Allãh, O Abu Khãlid! The 
Light of the Imãm in the hearts of the believers is more brilliant than 
the sun shining in the day. They, by Allãh, are those who illuminate the 
hearts of the believers. And Allãh, to Whom belong Might and Majesty, 
veils their Light from whomsoever He wills; thus their hearts are 
darkened. By Allãh, O Abu Khãlid! No slave loves us and accepts our 
mastership until Allãh purifies his heart. And Allãh does not purify the 
heart of a slave until he submits to us, and is at peace with us. And when 
someone is at peace with us, Allãh protects him from the terrible 
reckoning, and also makes him secure from the greater terror of the Day 
of Resurrection.' " 

515–2. ‘Ali ibn Ibrãhīm through his chains of narrators that 
Abu Abdillãh (p.b.u.h.) said, concerning the words of Allãh, the Sub-
lime; Those who follow the Messenger, the Prophet of the 
common folk, whom they find written (down) with them in the 
Torah and the Injīl, bidding them to good, and forbidding them 
evil, making lawful for them the good things, and making 
unlawful for them the corrupt things, and relieving them of their 
loads and the fetters that were upon them. Those who believe in 
him and succour him and help him, and follow the Light
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* * * * * * * 

 

that has been sent down with him, – they are the prosperous (al-
A‘rãf, 7:157): "The Light in this matter is ‘Ali, Amīr al-mu’minīn 
and the Imãms (p.b.u.t.)." 

516 –3. Ahmad ibn Idrīs (–) Muhammad ibn Abd al-Jabbãr (–) Ibn 
Faddãl (–) Tha‘labah ibn Maymũm that Abu l-Jarũd said: 

"I said to Abu Ja‘far (p.b.u.h.): 'Indeed Allãh has given the 
people of the Book a great good.' He said 'What is that?' I said the words 
of Allãh, the Sublime: Those to whom We gave the Book before this 
believe in it, and, when it is recited to them, they say: "We believe in 
it; surely it is the truth from our Lord. Indeed, even before it we had 
surrendered." They shall be given their wage twice over for that they 
patiently endured (al-Qasas, 28:52 –54).' " He said: "He said: 'Allãh has 
given you the same as He has given them.' Then he recited: 

‘O believers! Fear Allãh, and believe in His Messenger, and He 
will give you a two-fold portion of His mercy, and He will appoint 
for you a light whereby you shall walk (al-H  adīd, 57:28). This means 
an Imãm who is to be followed.' " 

www.wofis.com - info@wofis.com



 

82 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 
* * * * * * * 

517 – 4. Ah mad ibn Mihran (–) ‘Abd al-‘ad īm ibn ‘Abdillãh al-
Hasani (–) ibn Asbãt  and al-H asan ibn Mah bũb (–) Abī Ayyũb that Abu 
Khãlid al-Kabuli said: 

"I asked Abu Ja‘far (p.b.u.h.) about the words of Allãh, the Sublime: 
Therefore believe in Allãh and His Messenger, and in the Light which 
We have sent down (at-Taghãbun, 64:8). He said: ‘O Abu Khãlid! Verily 
the Light of the Imãm in the hearts of the believers is more brilliant 
than the sun shining in the day; and they are those who enlighten the 
hearts of the believers. And Allãh veils their light from whomsoever 
He wills; thus the hearts of them are darkened, and He covers them 
with it.' " 

518 –5. `Al/ ibn Muh ammad and Muh ammad ibn al-Hasan (–) 
Sahl ibn Ziyãd (–) Muhammad ibn al-Hasan ibn Shammün (–) `Abdillãh 
ibn `Abd ar-Rah mãn al-As am (–) `Abdullãh ibn al-Qãsim that S ãlih 
ibn Sahl al-Hamadãni said: 

"Abu ‘Abdillãh (p.b.u.h.) said, concerning the words of Allãh, the 
Sublime: 'Allãh is the Light of the heavens and the earth: the like-
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ness of His Light is as a niche, Fãt imah (p.b.u.h.); wherein is a 
lamp, al-H asan, the lamp in a glass, al-H usayn, the glass as it were a 
glittering star, Fãt imah is the glittering star among the women of this 
world; kindled from a blessed tree, Ibrãhīm (p.b.u.h.). An olive that 
is neither of the East nor of the West, neither of Judaism nor of 
Christianity, whose oil well-nigh would shine, knowledge would 
burst out by it, even if no fire touched it. Light upon light, Imãm 
from it (the tree), after Imãm; Allãh guides to His Light whom He 
will – Allãh guides to the Imãms whom He will; Allãh strikes 
similitudes for men (an-Nũr, 24:35).' I said: 'Or they are as 
shadows (upon a sea obscure).' He said: 'The first, and his 
companion. Covered by a billow, the third, above which is a billow 
(above which are clouds), shadows, the second, piled one upon 
another, Mu‘ãwiyah, may Allãh curse him, and the commotions of 
the Banũ Umayyah (the Umayyids); when he puts forth his hand, 
the believer in the darkness of their commotions, well-nigh he cannot 
see it. And to whomsoever Allãh assigns no light, an Imãm from the 
children of Fãt imah (p.b.u.h.), no light has he, (an-Nũr,
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24:40) an Imãm on the Day of Resurrection.' He said, concerning His 
words: (Upon the day when thou seest the believers, men and women,) 
their light running before them, and on their right hands (al-Hadid, 
57:12): 'On the Day of Resurrection the Imãms of the believers run 
before the believers and on their right hands, till they have set them 
down in the abodes of the people of Paradise.' " 

* ‘Ali ibn Muhammad and Muhammad ibn al-Hasan (–) Sahl ibn 
Ziyãd (–) Mũsã ibn al-Qãsim al-Bajali* and Muhammad ibn Yah yã (–) 
al ‘Amrakī ibn ‘Ali, both of them, that ‘Ali ibn Ja‘far (p.b.u.h.) narrated 
from his brother Mũsã (p.b.u.h.) the same tradition. 

519 – 6. Ah mad ibn Idrīs (–) al-H usayn ibn `Ubaydillah (–) 
Muh ammad ibn al-H asan and Mũsã ibn ‘Umar (–) al-H asan ibn 
Mah bũb that Muh ammad ibn al-Fud ayl said: 

"I asked Abu 1- H asan (p.b.u.h.) about the words of Allãh, the 
Blessed, the Sublime: They desire to extinguish with their mouths the 
Light of Allãh. He said: 'They desire to extinguish with their mouths 
the mastership (wilãyah) of Amir al-mu’minīn (p.b.u.h.).' I said: 
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`(And) the words of Him who is Sublime: But Allãh will perfect His 
Light (as -Saff, 61:8)?' He said: 'He (Allãh) says: "Allãh will perfect 
the Imãmate, and the Imãmate is the Light." These are the words of 
Him, to Whom belong Might and Majesty: Therefore believe in Allãh 
and His Messenger, and in the Light which We have sent down (at--
Taghãbun, 64:8).' He said: 'The Light is the Imãm.' " 

 
 

CHAPTER 14 
 

CONCERNING THE FACT THAT THE IMĀMS 
ARE THE PILLARS OF THE EARTH 

 

520 –1 . Ahmad ibn Mihrãn (–) Muhammad ibn 'Ali* and Muhammad ibn 
Yahyã (–) Ahmad ibn Muhammad, both of them (–) Muhammad ibn Sinãn 
(–) Mufad d al ibn ‘Umar that Abu Abdillãh (p.b.u.h.) said: 

"What ‘Ali (p.b.u.h.) brought, I accept, and what he forbade, I
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refrain from; every eminence was determined for him, exactly the 
same as that which was determined for Muhammad (p.b.u.h.a.h.p.), but 
Muhammad (p.b.u.h.a.h.p.) has superiority over everybody whom Allãh, 
to Whom belong Might and Majesty, created. He who takes exception to 
him in any of his rulings is like one who takes exception to Allãh and 
His Messenger; and he who rejects (any of his rulings) small or big from 
him is on the borderline of shirk (associating partners with Allãh). Amīr 
al-mu’minīn (p.b.u.h.) is the gate to Allãh, except through which one 
cannot reach Him, and the path to Him, such that if someone passes along 
another (path) he will perish, and this applies to the Imãms of right 
guidance one after the other. Allãh has made them the pillars of the earth 
lest it shake with its people; and (has made them) His Proof which 
reaches, for those who are on the earth, and for those who are beneath the 
earth. Amīr al-mu’minīn (p.b.u.h.) often used to say: 'I am the one through 
whom Allãh divides (people) according to their recognition or denial of my 
wilãyah between Paradise and the Fire, and I am the greatest of the true 
distinguishers (between the truth and the falsehood). I am the possessor 
of the staff, the one who marks (the believers and the unbelievers). Indeed 
I have been acknowledged by all the angels, the Rũh (the angel of 
revelation) and the Messengers in the same way as they acknowledge 
Muhammad (p.b.u.h.a.h.p.). And 
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indeed, I have been burdened in the same way as he was burdened, 
and this is the burden of the Lord.' Verily, the Messenger of Allãh 
(p.b.u.h.a.h.p.), will be called and will be dressed, and I will be 
called and will be dressed. Then he will be questioned, and I will be 
questioned, and I will reply to the same extent as he will reply. And I 
have been given qualities which no-one (among the Muslims) has 
been given before me. I have been taught about death and what happens to 
people, and (their) genealogies, and the decisive speech. Nothing of what 
has happened before is missing from my knowledge, and nothing which 
is far from me escapes me. I give good tidings, by leave of Allãh, and 
I fulfill (what is) from Him. All this is from Allãh, and He has given 
me power in it, according to His knowledge.' " 

* al-H usayn ibn Muh ammad al-Ash‘ari (–) Mu‘allã ibn Muh ammad 
(–) Muh ammad ibn Jumhũr al-‘Ammī that Muh  ammad ibn Sinãn said: 

"Mufad d al has narrated to us saying: 'I heard Abu Abdillãh (p.b. 
u.h.) say: . . .’, and then he mentioned the first part of this h adīth." 

 

1. There is a mutawãtir h adīth (i.e., one with so many narrations as to 
be free from any doubt about its truth) recognized by all sects and groups of 
Muslims that the Prophet said to 'Ali: "You are to me in the same position as 
Hãrũn was to Mũsã, except that there is no nabī after me. " 
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521– 2. ‘Ali ibn Muhammad and Muhammad ibn al-Hasan (–) Sahl 
ibn Ziyãd that Muhammad ibn al-Walīd Shabãb as-Sayrafī said: 

"Sa‘īd al-A‘raj narrated to us saying: 'I and Sulaymãn ibn Khãlid entered 
the presence of Abu ‘Abdillãh (p.b.u.h.). He opened (the talking) for us 
and said: "O Sulaymãn! Whatever has been brought by Amīr al-
mu’minīn (p.b.u.h.) should be accepted, and whatever has been 
forbidden by him should be refrained from; every eminence was 
determined for him, exactly the same as that which was determined for 
the Messenger of Allãh (p.b.u.h.a.h.p.), but the Messenger of Allãh 
(p.b.u.h.a.h.p.) has superiority overt' everybody whom Allãh created. He 
who finds fault with Amīr al-mu’minīn (p.b.u.h.) in anything from his 
rulings has actually found fault with Allãh, to Whom belong Might and 
Majesty, and with His Messenger (p.b.u.h.a.h.p.), and he who rejects any 
(ruling), small or big, from him is on the borderline of shirk. Amīr al-
mu’minīn (p.b.u.h.) is the gate to Allãh, except through which one cannot 
reach Him, and the path to Him, such that if someone passes along another 
(path) he will perish, and this applied to all the Imãms (p.b.u.t.), one after 
the other. Allãh has made them the pillars of the earth, lest it should shake 
with its people, and (has made them) His Proof which reaches for those 
who are on the earth, and for those who are beneath the earth." And he 
said: "Amīr al-mu’minīn
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(p.b.u.h.) said: 'I am the one through whom Allãh divides (people) 
between Paradise and the Fire, and I am the greatest of the true distin-
guishers (between the truth and the falsehood). I am the possessor of 
the staff, the one who marks (the believers and the unbelievers). 
Indeed I have been acknowledged by all the angels and the Rũh  in 
the same way as they acknowledged Muh ammad (p.b.u.h.a.h.p.). 
And, indeed, I have been burdened in the same way as Muh ammad 
(p.b.u.h.a.h.p.) was burdened, and this is the burden of the Lord. 
Verily, Muh ammad (p.b.u.h.a.h.p.), will be called and will be 
dressed and will be questioned, and I will be called and will be 
dressed and will be questioned, and I will reply to the same extent as 
he will reply. And I have been given qualities which no-one (among 
the Muslims) has been given before me. I have been taught the 
knowledge of death, and what happens to people, and (their) 
genealogies, and the decisive speech. Nothing of what has happened 
before is missing from my knowledge, and nothing which is far from 
me escapes me. I give good tidings, by leave of Allãh, and fulfill (what 
is) from Allãh, to Whom belong Might and Majesty. All this is what 
Allãh has given me power over by His leave.' " ' " 

522–3. Muh ammad ibn Yah yã and Ah mad ibn Muh ammad, both of 
them (–) Muh ammad ibn al-Hasan that ‘Ali ibn al H assãn said: 
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* * * * * * * 
"Abu Abdillãh ar-Riyãh ī narrated to me from Abu as -Sãmit 

al-Hulwani that Abu Ja‘far (p.b.u.h.) said: 'The eminence of Amīr al-
mu’minīn (p.b.u.h.) is that I accept what was brought by him, and refrain 
from what he forbade. The obligation to obey him was established after 
the Messenger of Allãh (p.b.u.h.a.h.p.) in the same way as for the Mess-
enger of Allãh (p.b.u.h.a.h.p.), but superiority belongs to Muhammad 
(p.b.u.h.a.h.p.). One who advances before him is as one who advances 
before Allãh and His Messenger (p.b.u.h.a.h.p.). And one who imagines 
(something) superior to him is as one who imagines (something) 
superior to the Messenger of Allãh (p.b.u.h.a.h.p.). And one who rejects 
(any of his rulings) small or big is on the borderline of shirk. Thus, the 
Messenger of Allãh (p.b.u.h.a.h.p.) is the gate to Allãh, except through 
which one cannot reach Him, and the path to Him, such that whoever 
passes along it will reach Allãh, to Whom belong Might and Majesty, 
and Amīr al-mu’minīn (p.b.u.h.) is (of) the same (degree) after him. And 
this applies to the Imãms (p.b.u.t.), one after the other. Allãh, to Whom 
belong Might and Majesty, has made them the pillars of the earth, lest 
it should shake with its people, and the support of Islãm and the keeper 
of the path of true guidance to Him. No-one has been guided except 
through their guidance; and no-one will go astray, leaving true guidance, 
except through neglecting (their) obligations
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towards them. They are the custodians of Allãh for the knowledge, 
concessions and warnings which He has sent down, and the Proof which 
reaches, for all those who are on the earth. What was established for 
the first of them is established by Allãh for the last of them. And 
no-one can reach this (position) except with the help of Allãh. 

"'And Amīr al-mu’minīn (p.b.u.h.) has said: "I am the one 
through whom Allãh divides between Paradise and the Fire, and no-
one can enter them except according to my division. I am the greatest 
of the true distinguishers. And I am the Imãm for all those who will 
come after me, and the fulfiller of he who was before me. Except 
Ah mad (p.b.u.h.a.h.p.) no-one ever preceded me. I and he are on the 
one path, except that through his name the calling (by Allãh) was 
made. I was given these six things: Knowledge about death, and what 
happens to people, and the commands, and the decisive speech, and 
I am the possessor of returns, and the overcoming of (all) overcomings, 
and I am the possessor of the staff and the one who marks and the one 
who moves, who speaks to the people (See an-Naml, 27: 82)." ' " 

* * * * * * * 
 

End of fascicle 6 

www.wofis.com - info@wofis.com




